Imprimatur Liber cui Titulus, 


T he Reflefer's Defence E his Letter to a 
Friend, 8CC, 


| Guil. Needham, R. R. 
"Zan. 18. 1687. in Chriſto P.ac D.D. 
Wilhelmo Archiepiſc. 
Cant.a Sacr. Domeſt. 


Note, ( L. ) Signifies The Firſt Letter. 
(A.) The Letter to a Friend or An= 
fer. (R.) The Reply or Second 
Catholick, Letter. 


Imprimatur Liber cui Titulus, 


T he Reflefer's Defence E his Letter to a 
Friend, 8CC, 


| Guil. Needham, R. R. 
"Zan. 18. 1687. in Chriſto P.ac D.D. 
Wilhelmo Archiepiſc. 
Cant.a Sacr. Domeſt. 


Note, ( L. ) Signifies The Firſt Letter. 
(A.) The Letter to a Friend or An= 
fer. (R.) The Reply or Second 
Catholick, Letter. 


_ PRI PX _ 


———_—_——— 


|Catholic Letter. 
tt ———— = 


[LETTER toa FRIEND, 


—__——— 


WY 
Reflecter's Defence 


OF HIS 


AGAINST 
T he Furious Aſſaults of M\ I. S. 


In his Second 


Pl 


AaRARY N £ 


| = 
Four DIALOG 


Clement Ellis 


— . — & av 
L ONE 


Printed for William Rogers, at the Sun over| | 


againſt St. Dunſtan's Church in Fleet-ftreet. 
M DC LXXXVIII. 


—_ 


| } 6 on | A | , 


_ 2 IE 4 al 


Le] - 


£97 8 34101970 1: 31G ot vel 5762! boog 1197. (1314 | 
- Vary? IO n YL obo Yi LEAD ng; > KJ? $A \ 


TIED  GTLES EU IDs TICAL DIRE 22.9 


WHY PTE one 6 ov mm {161 


oy han? Wc 1110 mil vdnwon? 3d 01:2081 7y wathlio. 
X . | I 

"hs FH! 11 Rook FP OTAk: oi 
0 39! 5271 10 2h Vo 


 zrlguclr "EN D* —"_ fit 594 F ok 4 T1614 


YI TTY” IE, 


& 7 | Carholick Goprgt TREK 


& (uiln 19 otutd nr 2d 7 (IE 9 VE Tek DEG JOY 
F 1 T>;:fT 44 0k 4 CGEOT OG: 


$i a* 44 54 © 


whom youall allow n more at 


- lixrdly"fo* 
DE 
you havette 
= or Non Rally Topaz 


ſerves the notice of man ; 


5 F4 
nh. 


epieturtrork, 
| wc ori <Es Fil 
'f roRy 


Catholick Letter, how = : 'u$ 


a} 


only, with your good leave, lay the matter open in a plain 
Dialogue and leave it to every moderate Judgment (in your 
own words) to o ſee by | the very Methods we take , which 
frde defires and fincerely endeavours that Truth may appear. 
There is only one little Miſtake of yours running almoſt 
quite through your obliging\Zetrer, which it ym 
me here to give notice of, _ it refleQts on the H 
nburof hs my. ſelf Kenatth 
to carryfter;him;” air ch you,that you 

honour me'foo much'in ca e Dr. St.'s Defender, and 
my Letter a Defenceq TI L neyer had the happineſs 
either by Face to Fobs nown by him, or in Word or Wri- 


ng to converſe; vith Play; Niche! { had [/bis Letter 


ys or knew much more of it, when I writ mine, 
S x 


n what I read in uy Jr I thought not my ſelf 


obliged to account all Oracle. The Reputation therefgre 


of that:Great Man 13pory y.Falirps ( 


you would fain have 1t ); but whatever _ are, I alone 


am toanſwer for them. This I now tell 2Ap _ of 


your (I will-not, ſay: alfer | orvgags temp 1100 
ight have ſep 1 the Tir 


Js No. work by 2 SAILS, 
© world, 20 erty 


on Bd rr: - 1 ; &W 
z.n troubling the Wo 

pertinences, be t] ateſt, Iwillnot now inquires but -ra- 
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ther by a; ſincere promiſe. .of Amendment, endeavour ts 
put you in better hopes and a'moreccharitable-opinion;”:.; 

LS. Be. pleaſed to leave: off your affefied Infoncerities, 
otherwiſe: | muſt. be: forced to expoſe them yer farther. 
R. pag. 80. 

C. Be/pleafed firſt to. exerciſe tare. your: Charity' i in 
Afouritieng them to.my {clf; ot I ſhall alurle fuſpett your 
Juſtice in expoſing them to others. 

I. $.: Your conſtant ule is, to -pick out a few' words 
ſcattered here and there, which you 9Y you might 
moſt cammodiouſly pervert. . 4b. 

CE. If ipickid up. nothiog but. what y ou had ſeatter', | 
and anſwer'd all I pick'd up, I did Tr that I undertook 
to-do. - You muſt not; perſwade me, that I may not an- 
ſwer ſome periods of a Diſcourſe, without binding my ſelf 
thereby. to aaſwer.the- whole'z though you: would make 
the World believe: that all ay anſwering! is only" per- 
vertin 

#: F of [ have now traced you punQually ſtep by ſtep; 
wherefore 1 hate reaſon to expett the ſame exals meaſure 
ou. . 4; 

' C. "How reaſonable.a task this is; T will not diſpute ; 
though I know: not: why. your -at* more pains than 
needed, (as you certainly were, if the: Ariſwer afforded no 
more work for a Replier) muſt bind me to be fo too. But 
ſceing you have made this my task, I'll endeavour toobey 
you ;. only excule me, when;you: ſtep into-the Dirt, "if I 
follow you not, le{ti] come-to need more #79/y-water than 
(by your Letter I gueſs): you:;can well ſpare. However, 
the way is tedious, and, as you have made.it, rugged-e- 
nough ; 'tis time to ſer forth... _. 

{. $. Perhaps it; has ſcarce been ſeen hitherto, that all 
our -Polemical Conteſts were reduced within ſo rerrow S 
compals.. R.P ref. $i 

C. I like not [Perhops,) I had rather you had faid, 4b. 

B 2 ſolntely, 


T4) 

ers >Thenvſhould 1:lnvetoped, 
jon @: __ _— havectome- 1o0- 
eding.. \Solne'of:you many-peartafo,: when. _ 

Queſtion Was, Which ts ; dh rae Oburch 2 

this was the ſhorteſt Compen dium of our Controverſies, y_ 
you havenow found n: froreor cham tu ſlave, 'why ſtand 
-we thus at a'diſtarite 2 | HinClaromy oBr Weepons 
and embrace. 

7.8. My firſt Letter infited chiofly on wwe:ſhort Diſ- 
courſes, whereof the'one undertook ito fhew the gy 
the Rule of Faith claim'®. by: Dr.i8e. and his : 
the _ the eras lopcey: the' _—_— Rule 
Re 7 ;A0 

C. 1 it will.be duran rs orance, 'if 
T be — ville hong Se *s net Ire, 
Catholick Chriſtians at the Churth of i/Empland,. wiiole Rik 
of Faith: is the Holy Scyipturds 'Remember now what 
your two Diſcourſes undertook to ſhew ; and wheo-nhar is 
thewn indeed, (and Iwiſh' you bendt:in'200 good earneſt 
$0 ſhew it) woneterfal things ( as you ſpeak ) will totilow, 
and you will be ſure of many Converts ; yoa, F 
even'of Dr: 32. and all his P roreftavts. Ta'the mean time, 
what a neat way of vexucing Controverſies. th a: uarromes 
compaſs is this, whereby the Diſpuonts have not left them 
gs Rale, wheseby it may be determined who is 
in ht ? 

1.8. "The whole Controverfie was, in ſhort, about he 
Certainty or Uxcertainty 'of Chriſtian Faith. 13. 

C. Theſe words woulkd:make one think you ate arrays 
mg our Conteſts into 'a wider compals yet ; as if the Diſc 
pute had been betwixt Believers and. In del i then 
which Party you would have the Jy —_—— the 

Certamty Chriſtian Faith, would not by hard-36 
It's a little oddly expreſſed, but I am willing ro 9s No 


beſt on't, and to think that you mean no more than what 
you 
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Us] 
yourlſrid but now; that it was.about the Nulity. of our Rule, 
and-the 1 4b/0/nte Certatinity. of: yours, 1 TER YG y 
<Tn thoſe: Diſcourſes were ſuppoſed by us to be 

C. Idoubt it not, but.you. thought them 44/olate Demon- 
Nrations; yet-l was bold-to'telluny Friend in a:Lerrer,l thought 

you were miſtaken. - 3:0 \Da7 8 

1..$.' Your whole Letter ſems*tg have no other: defign, 

but-to bring the DiÞuze into a v6... Þ 
. . C. And you, I thank you, took-care it ſhould .got loſe its - 

ſign, if-that was 1t; and bave return'd.me-nothing:elſe bite 
Wrang!e for a Reply. -Butlet's\fall torourBuſinels. 1. 1 
I. S. I grieveand wonder there ſhould beſo-fittle vaine.for 

Souls among your Party,” as-td ſend -men to the Tribimal of 

30d, without -furniſhing them with 4/iraxce that they can 
jeſtifie.their Accounts themſelves; R.p.z os 
'  C. Speak you this in good earneſt, as conſidering how.Jax + 
ſhall juſtifie your Acconnrts yourſelfat that Tribunals Whatbet- 
ter courſe our Party takes 40 furniſh men with ſuch 4fſkrance, 
zhan,yours doth, I told you, Azp:3. whereof you are niot. pleaſed 
to takeany notice, though you were iſo punQualin tracingme 
ſtep by ſtep. .NowJ.muſt \neets-continne my wonder, ſeeing |. 
no'man canbegſſuredthat he cab juſtific his 4rcownts, unles he - 

know that he hath'the'Grace of God, and ſeeing you, being 2 + 
' Roman Catholick, believe the Council. of Trent, ſaying, 'No man - 
can know that he hatb- obtain'd the Grace of Goul,- how you ean 
che;ſo unreaſonably-exatting,: as:to require that of our-Party, - 
which your ſelf believe. no.man can'do.. _ _ wy 
41S: If you ſpeaks I did; of an Acconnt of Faith, Thope 
.you will not periwade us, 2 mancannot know why he believes, 
without knowing, whether he be in a fate of Grace. 'R. p.3. . 
., :C,; And L hope you will not endeavour to perſwade us, that - 
a Mmans-bare khowing why he believes, will enable hita-tojuſti- . 
fie his Account, event his Faith it ſelf. We know-why we be- 
lieve the Chriſtian: Faith ;- think you we.are.therefore able = 

| juſtis - 


» 


CS) : 
Juſtifie-our Account of Faith ? Theagpur Diſpute is ended, 
Suppoſe another may know why be belr&Fes the Pope-to be' Au- 
eichriſt, (as I am ſure he may, whether it be tre or fa/ſe, and 
his Reaſons good or bad ) | hope you will not grant. he can 
thereby. juſtifie his Account of Faith. = 
1. S. The bare Aſſurance of the Truth which a man believes 
is 2 Juſtification of tus believing it. 1b. 
C. You. ſpake of an Aecount that will paſs, as it u in it ſelf, 
(L p.5.) bit this Account of Faith will not pals, as it is in it elf 
without Grace. Such a bare Aſſurance will only beſuch a'Fu- 
ſtification of a man's believing, as will add to his condemnation, 
for holding the Truth in Unrighteouſneſs, and knowing bus Maſter's 
will without doing it. | O11) 7 TW 
' LT.S. If you ſpeak of an Account of our whole lives--you 
turn things againſt the plain ſcope of my Diſcourſe, againſt my 
= words, and ( I much fear ) againſt your own #»owledge. 
-— 9 | | | | 
- . C. Your. ſcope in this part of your Diſcourſe: was evidently 
this, to make our Party appear care/eſs of mens Souls. 
7.8. The only Queftion was of the Certainty of Proteſtaut 
Faith.; =--- An Account why you Proteſtants believe----was the 
| only Account that belongs to that Queſtion. 1b. "ES 
_ ' C.. That Queſtion, and the ſhifting off the Proof to another, 
you wave in the beginning of your third Sefion (L. p. 4.) 

ſaying, Of thu Propoſal there will be occafion to ſay more by and 
by. At preſent conſider (lay you) how you deal with Souls who 
rely on.you : And all through the Sefion your buſineſs is to 
charge us with careleſneſs of mens Souls. I ſuppoſe you mean, 
eſpecially in our nor giving them Aſſurance of their Faith. 
This being the Fax/t you charge our Party with, you thus 
proceed toaggravate it : Muſt not every body one day bring in 

his own Account £ &c. And will not the happineſs or miſery of 
their Souls depend on that Account ? Can you ſuffer them to run 
that terrible hazard, without making them able to juſtifie their 
Accounts.themſelves, and furniſhing them with Aſſurance that 
| they 


ww 
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they can 2 &e. * Theſe are your plain words ; and if I miſtook. 
them, it was no wi/ful miſtake , byt occaſioned merely hence, 
that I thought you had diſcourſed with more ſhew of Reaſon, 
than indeed you did. For no better Reaſon could be given, 
why we muſt fail in Daty, if we furniſh not men with Afu- 
rance that they can account for their Faith, than this, becauſe 
it is our Duty to furniſh them with Aſarance that they can 
juſtifie their Accounts (as you ſet it) in the plural, of which the 
Account of Faith is one. However, becaule I ſaw you are one 
that love to walk in the dark, ſo that he who rraces you moſt 
diligently, may poſſibly mi you; and when you are bzz, 
have a trick of crying out, 7ow miſtake, it 1snot 7. I aim'd a- 

ain, and bit right, - My Fault then, if it was one, was no 
ooner ſpied than amended ; -and if it may be forgiven, I am 
content that you and your Council of Trent ſhall be good friends 
as long as you can agree on't. 

1, $. Thad-alledged further, thattill Proze/ants produce the 
Grounds which prove their Faith to be true, it cannot with, Rea- 
ſon be held Truth. You put my Diſcourſe firft in my words, 
only leaving out thoſe which did not pleaſe you, R. p. 4. 

'C: Your woral's are theſe : Truth is therefore Truth, becauſe 
':1s built 0n-intrinfical grounds which prove it to be ſuch; andnor 
ox private mens abilities; or their ſaying thi or that : wherefore 
fill theſe grounds be produced, it cannot be with Reaſon beld Truth. 
I lefr out indeed the words{#herefore] and [which prove it to be 
ſuch}. not becaule I difſiked them,” bur becauſe I thought them 
ſuperfluous, as being zmpliedin the reſt. .' Well, now you have. 
them; what will they. avar/:you,, or. hurt me + . All T deſire of 
yau-is, that you-will fhick as cloſe to your own words, as. you 
would tye me-to do; which 1 ſufpe& you will hardly do, be- 
cauſe you begin-to vary more than[ didalready, eſpecially in 
leaving out the word [antrinfical.} PEE To 

1. S. Then you diſguiſe it in your avs, and /qugh. at it, for 
being £90-phath.. i: 1b; 2 mig nn oth es » 
C. Thele are my words-» Tow might. as well have ſaid more 


| Mainly, 


CS] 
| : What any thing #, that i-1,. whatever be the reufom 
| a 0, En a Re is.0r -iÞ is wor + yOh"can n0' man, 4 
reaſon believe it, till he have a reaſon to believe it. | This 1 tilt 
 rake.tobe af thatyou- meant by. Trath's being Built” ow: inty in. 
fieaGroynds, &c. Atd'you ſeem: towenfeſs in by yourtaying 
_ nothingto the compiyy-3 for:you-areno6'b9 that ulethinor ty 
_— " World when he & wreng'd; iT gathey hence, than: 
in -your Account, To ſly a: thing (mare: platmly,” is to diſguiſe | 
it; an+ to ſay we'kyow it, 1920. at it 
7,8. Thence you fart afide to tetl'us, That the ValgarCu- 
tholick- has leſs Certainty thin the'Vuſgar Proteſtant;' Zecay/e- 
the one has' only the "Wor dof his*Priet, the atber bath the: 'Wilerdh of 
his Mjnliſter, and the World of God in Seriptute: bodies." Ih .r 
.C. Had Faimind to turn the Diſpwre intoa-Wrangle, vac 
here tell you, as you did-me, You-Rave aut thoſe words 
do not like. But take and /eave what'you pleats,” Only 
why Truſt be thought'ro-/irry 'afide, when: T ftup fraight ; 
 wiyeh only ro/a; cone = which" naturelly-follows: from your! 
own Pheniſes ? Vf Trath depend or-intrinſital-groundt, and:nov 


on meyis Fey}, ' thisov Hat';/ ean it depend anymore on the- 
' Word of y \tHhian oPonr Minjfter> And therefore if 
the Word of your Prey bealieliat your ' BalgarCuoboltchvinkve) 
detfilit low on:rhir\ ſappoſition; chat vhey Haveleſs- 


| A as 'Proreffermes Have; who, have; befides the! 
Words of their Miryi#fers, the 'Word of God'too: Butthisis to: 
walk where you- have no-mind-to-fee me, and therefore: muft | 
needs be a farting afide ont ofthe way! 21 2 

- 7-8: Do jill think Cathol#ch Phirſtyare at liberrpadecty the 
Vidgat what Path tliey ley pale; a5 your-Miniſters may inter 
. Streptere as ſeems beft'to their of Diſtrerion 1" 
you cannot but know: they dare not teach a 
— but what the Chyrch holds ; nor-ddes the Church Keny, bu but 

upon Tradztion: Rt: p: 4. 

C. Sayand Prove, Sir, is is your own Rule, and'ehareby you- 

have tere-ſer yourſelf a'very hard rask. Freve ther Wie Cans 


#0? 


Wo 


wot But know firſt, That your Church holds no Faith But apox 
Tradition, whilſt the Conncs] of Trent takes the Word written, 
as well as unwritten Traditions, for the Rule of Verity and Diſ- 
cipline. Prove again, that the ſame Council held no Faith but 
upon Tradition, decreeing the No-neceſſity of Communicating in 
both kinds, and yet confeiſing there was neither Scripture nor 
Tradition to build that bokd Decree upon. Prove, We know 
that your Priefty dare teach no Faith but what the Church holds. 
Not ro mention any more, Have none of them ever taught 
the Pope's Depofrng Power > And doth your Church give that 
liberty, or dare they do it without her leave ? Yet be it all as 
. You ſay, Have the YVulgar Catholicks any more than the Prieſ?'s 
word for their Faith 2 If not, what I faid is true, and they 
cannot with reaſox hold your DoFrixe for Truth, unleſs you 
will have a groundleſs Aan_ that Prieſts dare not teach any 
Faith but what the Church holds, paſs for an intrinfical ground 
of Truth, which proves all they teach to be ſuch. | 

7.S. Again, you do well tofay your People have it in Scrj- 
'pture, Or in a Book, for they have it no-where elſe. 15. 

: C. If by [z#] you meanthe Word of God, I fay they have it 

tnere, 

1, $. You know Yulgar Socinians and Presbyterians, and all 
the ref, have it as much there. 7. | 

C. For what reaſon you couple Socinians and Presbyterians 
ſo frequently, I muſt not now ſtay toask. I grant they have 
the Word of God in the Scripture as well as we. 

7.S. Then 1 ſuppoſe you do not think they truly have the 
Word of God on their ſide. R. p.-5. 

C. 1 do not think that any, who err in Fazth have the Word 
of God on their fide. 

T.S. To tell me, that Truth can depend no more upon the 
ſaying of a Romiſh Prief?, than-of an Engliſh Minifter, when I 
tell you it depends not-on any private man's ſaying, is not the 
Reply of a man wel awake. 16. 


C. Letit paſs but for a Dream, if you pleaſe. Yet may the 
C Inter- 


Tw]-. 
Interpretation of it be of ſome concernment to your Yulgar Ca- 
tholicks. For if I fay true, as you grant I do, then whillt they 
bave no more but the Word of their Prieſts to build their Faith 
upon, they have (according to me) /efs Certainty than the Yul- 
gar Proteſtants, and (according to you) none at all. 
- T. S. But two things.more, ſay you, follow from my Pofiti- 
en, which you fear I will not grant. -/5, 

C. 1 remember them very well. The Firft was, That we 
cannot with Reaſon hold any thing for a Truth, merely becauſe 
the Church of Rome hath determined #t ; for her Determina- 
tion & x0 intrinſical ground of Truth, but only an outward Te- 
ſtimony or Declaration of it : and then what's become either of 
ber Infallibility, or Authority to command our Faith ? | 

1.S. Slips of honeft Ignorance deſerve Compaſſuon and Iuſtru- 
(ion; and becauſe I donot know this to be any more, I will 
be fo charitable as to ſet you right. R. p. 5. 

C. Such Slips I may-te guilty of, for I am but a May, and 
am not exempt from humane Infirmities : 1 ſhall thankfully 
therefore accept your Compaſſion, be attentive to your In/tru- 
Aion, an] the rarcr ſuch Charity appears in you, the more 
highly do I prize it” 

.S. Authority, amongſt thoſe who already admit it for zrue, 
has force to prove that to be Truth which depends upon it, and 
will conclude againſt thoſe who allow its Yeracity, if it be 
ſhewn to be engaged againf# them. R. p. 5,6. | 

C. By the way, what kind of Authority do you ſpeak of 2 

7. S. Humane Authority, ſuch as that of the Church, the [y- 

fallitility whereof, in deriving down Chriſtian Faith, we 0 a- 
bout, you ſee, to demonſtrate. 7b. | 

C. So far good ; but now, ſuppoſing this Authority be of 
force with thoſe who already admit it, what 1s it, I pray tell 
me, which can oblige men to admit it ? If nothing, they may 
rcj2t ir, and be blameleſs. | 

LS. It has not tliis effet upon humane nature by its proper 

power, as 'tis meer Authority; but becauſe intrinſical Mediums 
Jattifie it worthy to þe relied on. 7b. C, Muſt 


/ 


. | F:av:F 


C. Muſt not thoſe i#trinfical Mediums be known, before it _ 


can oblige men to admit it ? 

I. $. Let that Authority come into diſpute, it will loſe its 
credit, unleſs it can be prov'd by ſuch Mediums to deſerve 
what it pretends to, No Authority deſerves any Aſſent further 
than Reaſon gves it to deſerve. Tb. | 

C. Till that Reaſon then appear, no man 1s bound to aſſext 
unto it. 

I. S. The Aathority of the whole Catholick Church would be 
no greater than that of an 0/d Woman, were there no more 
reaſon to be given for believing the former, than there is for 
believing the /ater. 1b. 

C. I hearall this; have you any more to add for my Iuſtru- 
_ 2 I worild not loſe a drop of your Compaſſion, it is ſo rare 
a thing, 

TS. By this time I hope you ſee, that a/ Truths are built 
upon intrinfſical Mediums. 716. | | 

C. Not one jot more, I aſſure you, than I did before : for you 
have neither told me what you mean by ztrinfical Mediums, 
only you ſeem to hint that they are Reaſons why a thing is to be 
believed,and ſoare extrinfical Mediums to; neither have you ſaid 
a word that I know of,to ſhew how a/ Truth is built upon them. 

.T. $. You ſee alfo,that whereas you apprehended they would 
overthrow our Church's Teſtimony or Authority, ſuch Mediums 
(in caſe we prodace them ) are the beſt means to eſtabliſh it, 
and give it force upon our ſelves and others. 1b, 

C. Thisalſo I ſee juſt as much as I did before. You ſuppoſe 
I apprehended ( why, you knowebeſt, for I am half confident 
you never apprehended I did fo) that the zytrinfical Reaſons of 
your Church's Authority, when produced, would overthrow it. 
To whoſe roving Fancy owe we this pure and fine Invention, Sir ? 
That which I apprehended, was this, That ſeeing al Truths de» 
pend on intrinfical grounds, as you ſay, and cannot be held Truths, 
till thoſe intrinfical grounds of them be produced : Therefore 


they are not to be held Truths for the Authority of your 
CA Church, 


[ 22 ] | 
Church, becauſe that Authority ( whatever it be, and on what 
intrinfical grounds ſoever eſtabliſh'd) is no intrinfical ground of 
thoſe Truths to be believed. And have you yet faid one word 
to contradict this > Not a ſyllable, but talk at random of ance 
ther thing. 

7. $. You alſo ſee, how it comes, that the Church can oblige 
to belicf, not by a dry commanding our Faith, as you apprehend ; 
but by having its humane Authorzty ſolidly grounded upon Reas 

ſon, it ſelf becomes a Motive able to beget afſent. 1b. 

C. Now, Sir, I thanks you, you have ſet me right, juſt a 7 
was before. What I ſaw, you have made me fee ; and what I 
ſaw not, I ſee not yet. Such is the illuminating vertue of 
your compaſſionate Inſtrulions. I ask not you, whether this 
great Pains to tell me what I knew, and had told you ſo, was 
the buſineſs of a man we// awake. Yet leſt you ſhould fay, I 
'was not attentive, T will repeat to you the Leſſon you have 
taught me. Your Church's Authority is Hamane Avuthority, it 
has force to prove the Truths which depend upon it ; it has this 
force among(t thofe that admit it, and it concludes againf# 
fuch as own its Yergctty ; it deſerves no Aſſext farther than Reae 

fon gives it to deſerve, nor is it greater than that of an O/d Wo. 
man, till better Reaſon be produced for it. Hence I conclude, 
Seeing we admit not your Church's Authority, neither ows its 
Feracity, it proves nothing to us, nor concludes any thing againſt 
us. Seeing Articles of Faith depend not on Humane Authority, 
your Church's Authority can have no effet on humane Nature 
to oblige to a belief of them. Seeing all its Credit depends on 
its i#trin/ical Reaſons produced, till they be produced, we are 
not bound to give any credit to it. When theſe Reaſoxs ſhall 
be produced, its Teftimony has but the nature of an external . 
Motive, not of an intriufical Ground. And therefore either 
your Pofition overthrows your Church's Authority, ' or it your 
Poſition, chuſe you which. - | | £7 

7. S. What is the Secoxd thing you fear I will not grant ? 

C. It your Poſition be true, it will follow, That the common 

| People 
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People muſt be allow'd their Judgment of Diſcretion : for how, 
| without the free uſe of that, they ſhall diſcern the intrinſical 
grounds of Truth when produced, and ſo with Reaſon hold it, 7 
fear you cannot eaſily demonſtrate. Will yougrant us this ? 

7. 8. Yougave your felt the CharaFer of a Scrupulous man ; 
and I fee by this, you have a mind to maintainit. KR. p.7. 

C. And if you will grant it, you will gain the Charadter of a 
man much more /iberal than your Neighbours. If you grant 
it, *tis I doubt, but in mockery, becauſe you lo oiten laugh at us 
for deſiring it. 

T.8. You know that thoſe who write and print, can have no 
deſign their Books ſhould not be read; and you know thoſe 
that read, will and muſt judge of what they do read. R. p.7. 

C. Yet if their Books contain nothing elſe but anſenſed Cha- 
rafters (which is the thing you ſay of the Scripture) and he that 
reads or interprets gives the ſenſe, I ſee not to what end they 
would have their Books read, and therefore neither-why they 
write them :- nor indeed howany one can judge of them, unleſs 
they would have them j«dg only of the fnenef of the Charafters, 
Pray, Sir, let me ask you, Can you think God writes to leſs pur- 
paſe than men are wont to do? If he have cauſed a Book to be 
written..and that to al, was it not his 7/7 that his Book ſhould 
alſo be read of af ta whom it was wri#ten 2 or did he not in- 
tend they ſhould judge of what they read therein, and exa-- 
wine Doftrines by it 2 Do you now grant us this Fadgment of 
Diſcretivw as exerciſed about Divine Truths revealed in the 
Scripturs 2 If you do, Ithank you for it; If not, towhat pur- 
poſe is your talk of reading mens Books, or their writing them 
that we may judge 2 | | 

T.S, Indeed I think it no great fign of a Fudgment of Dif- 
 cretiow, to pretend to diſcern the 7ruth of Paith by Lights 
that do not ſhew it to be true. 7b. 

C. Nor I neither. | | 

7. $. You conclude, that I have ſet ys all on even ground. 
Yes, for I ſet Abſolute Certainty on the ove fide, and Zncer- 

| tainty 
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tainty on the other; and this, in your Language, is even ground, 
R. p. 8. | | 

2 What I conclude, is thus proved : The Church of Rome 
z to be believed only when ſhe produceth the intrinſical grounds 
of Truth, and juſt ſo far is the Church of England; or any other 
Church to be believed, and ſo all are of equal Authority to 0- 
Blige in points of Faith. This in my Language 1s even ground - 
tor the one ſtands no higher in Authority than the other, Now 
ſay what you pleaſe of your Cerfainty and ©ncertainty to gain 
the higher ground again. | : 

[. $ Suppoſe we could not prove that Proteſtants are ot 
certain, are they theretore certain 2 L.p. 4. 

C. You imagine (it ſhould ſeem) that a// the certazyty of our 
_= is this, that Papiſts cannot prove it to be wncertarn, 

. Þ. 6. 

| [4 S. The meaning of my words is clearly this, That the cer- 
tainty of the Proteſtant Faith muſt depend on their own proofs 
tor it, not on any mar's being able or not able to prove the 
contrary. RK. p.8. 
C. You meant fo, you ſay, and the thing is zrue. | 
7.8. Toavoid proving, you put upon me the direQ contrary 
to what I affirm'd, viz. That the certainty of Proteſtant Faith 

does depend upon our not proving they have none. 

C. I put noſuch thing upon you, nor needed I do it to a» 
void proving; which I had never undertaken, but only to reflef 
on ſome parts of your Letter, who had undertaken to prove 
the Nu/ity of our Rule. Allow me then to give my own 
meaning, as you take the liberty to give yours. My meaning 
was this ( clearly enough to him that would not wrayg/e) : 
You imagine we have zo certainty at all, and that we think 
our ſelves well enough, as long as you cannot prove we have 
none. 

7. $. Well, but did I fay true or no? | 

C. In that which you ſay you meant, you ſay rue. 

7. S. Becauſe Ifaid then, our-not proving the contrary 1s no 

7261 certainty 
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certainty to Proteſtants, you will have me imagine it is their 
certainty, nay all their certainty. R. p.g. 

C. Not that it is our certainty, ſo as we are therefore cer- 
tain, yet all our certainty, for you imagine we have no other, 
And now'tis my turn to ask, Do I fay zrue or no? If true, 
why fay you I wrong you 2 If no, you grant we have ſome 0- 
ther certainty, though you undertook to ſhew we havenone. 

7. $. You know well enough, that to prove Proteſtants 
have no Abſolute certainty of their Faith, 1s no hard task for a 
weak man. L. p. 6. | | 

C. I meddle not yet. with the word [ AZſo/ute ]: But ask, 
how know we this? A. p. 6. | 

1. $. You know any man may find it confeſs d to his hand 
by Proteſtants. L. 1b. | 

C. Who, I pray, are thoſe Proteſtants ? 

7.S. Dr. Tillotſon in his Rule of Faith, p. 117, 118. 1b. 
© C. Dr. Tillotſon is but one Proteſtant ; yet I am content he 

ſhould paſs for many. But his Confeſſion, that Proteſtants have 
no certainty, I find not. A. 6, 7. | | 

7. $. No Abſolute certainty, if it pleaſe you. R. p. 19. 

C. It pleaſes me not, and I'll tell you why anon. 

Z. $. If you do. not underſtand Exg/i/fh, I cannot help it ; 
but-any one that does, may find ir, p. 118. 7b. 

C. Heſaith there, that we are not infa/ibly certain, &c. but 
yet have ſuch an Aſſurance, as there is not any juFf7 cauſe of 
the /eaf? doubt. Not a word find I of Abſolute certainty. 

1. $. You would perſwade us you ſee it not. 7b. 

C. Nor you neither, if you may be believed againſt your 
ſelf; for you tell us, We ſeem to grant we are thus abſo/utely 
certain Or infallible by virtue of Tradition, A. p.7. IF we ſeem 
to you to grant we are abſo/utely certain, how can you ſee 
our Confeſſion that we are not ſo? : 

1.S. Asif it were fo ſtrange a thing for Proteſtants to cone 
tradi one another. 7b. : 

C. -No very /{range thing, I confeſs, no not for Papiſts, even 

Popes 
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Popes and Councils, Though it may ſcem fravge to fome, 
that Pretenders to /nfa/7bitity ſhould do fo. a 
' TS. Dr.S:. did fay at the Conference, They are ab/o!ntely 
certain: And Dr. Ti/llorſon 'did ſay, we are not infallibly cer- 
rain. 

C. Tt may beſo; 1 ſee not the Contradiion yet. 

1.S. If one of thoſe Writers do not ſeemro grant, that they 
are abſolutely certain (or infallible) and the orher confefs they 
have no abſolure certainty, Engliſh is no intelligible Language 
io England. R. p. 10,11. : 

C. Well, ſuppoſe we at preſent, for your fake, that theſe two 
Reverend Perſons did contradift each other, will this prove 
that Proteſtants have no certainty of their Faith? Remember 
that you are ſpeaking of ſuch a Confeſionot Proteſtants as may 
' make it no hard task for a weak man to prove that they have 
no abſolute certainty of their Fairh. Do you think the Confeſ- 
fron ot one ſingle Proteſtant enough for this > Allow us but this 
way of proof, and ſee if it be not aseafie for us (as weak mey as 
we are) to prove the uncertainty of all your new Trentan Creed, 
yea and of 7radition too. © Again, if the Confeſſion of ove Do- 
for be proof enough for Proteſtant Uncertainty, tell me, with 
all your Learning, why the Confeſſion of one Doftor ſhould not 
be as good a proof for Proteſtant Certainty « Your Weights 
and Scales you fo much talk of, would do well here, to thew 
which Dottor's Authority weighs moſt, and whether your 
proof weigh any thing at all. You have undertaken to few 
the Nullity of the Proteſtant Rule, and thus you prove it, ' one 
Proteſtant confeſſed they had 'no abſolute certainty, another ſaid 
they bad; therefore Proteſtants have no certain Rule of Faith, 
or wo certainty of Faith. "Tis caſte mdeed for amy weak may 
to prove at this rate, that is, fo as becomes a very weak man 
56 airy Once more I muſt mind you of your Pofition. For 
if all 7zuths be proved by intrinfical grounds, and depend not 
on private mens faying this or that, then the uncertainty of 
Proteſtant Faith cannot be proved ( nonot by I. S. himfelt ) 

| from 
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fromthe faying of cither Potter, eſpecially if the one rontradid? 
what the other faith, as you ſuppoſe; bur have not yet proved, 
Are 2ot infallily certain, and abſolutely cartain, contradictory 
terms ? 

LS. 1 proved formerly, that abſolutely certain, and infaili- 
le) aye all one; and it wild come” imto ply again ere long. 
A: pi vr, - 1304 | 

- It's well if your proof be not all Play : When I ſee it, 
Til telf you what I think of it. | 

I. $. However, I only ſaid, They ſeew'd to grant, &c. For 
the Tener'off Faiths certainty, Wi may ſpeak what I think, is 
hearty-im them, its adfolute certainty-is but ſeeming. 1b. 

C. Spealt what you think? By all means, Sir. How' el(e 
ſhould we know you are made a- comperent Fudge of Hearts, 
or your great charjty-in' judging us-Fypocrites, ſaying what we 
think not ; or thatwhen you charge men with a contradiftzon, 

ou, whillt your ſelf think 


Hiey:mean the fame thing ; orlaſily, the /frength of the weak 
man's proof, proving that Proteſtants have no certainty, becauſs 
kethinks the Tevet of Parths wnrcertainty igheurtyin theme - 

7. S. It is plain, that where Churches differ in Farth, infal: 
lible Faith in one, cannotſtand\ with certain Patth" in the o- 
then Li p>8. | 

CG: Whience you may do well to take notice, that when our 
Certainty is once proved, no more is needful to confure your Ap 
fallibility. 4: p:8. 

BS. Abfolre certainty; | pray" you again, for Dr: $:.'s lake. 
Re ps 17. "4 | 

&: Certzinty isenough, Sir; for that's it inoxwr Church, whictt 
youſny: [ofalliB3ityinyonrs cannot ſtand with. And you ſay | 
true; though you leave ont'45/o!ute. | 3 

A 8 Rbedes ill; tharyou would haverhewordTaifohwely] 
leftour; it would'/makte a' jealbus mani ſiiſpe&'youhadadeſign! 
to-palm'a certainty upon us; which will prove-no cerraimey. 
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C. Ill to-you, it may be, in that you cannot (o- confidently 
hereafter call on us for a proof of what we hold not : but fear 
not our deſign, your {fallibility. will ſecure you from fo pal- 
pable a Cheat. : 

LS. 1, tor my part, cannot conſent to kave out that word, 
becauſe it is not fair to alter a word of Dr. $:.'s ; nor poſſible, 
though it were fair. For you and I cannot make him nar to 
have taid what he hath ſaid ; and though we ſhould agree. to 
ſuppreſs that word amongſtous (elves, it will fill be found in 
his two Letters, do what we Ib. 

* C. There let it ſtand. Wheggyou diſpute with him; agree on 
what terms you can; but *risnat fair ja diſcourſe with me, who 
have nothing to do with the Conference or his Lerrers, to make 
me ſay what you pleaſe, and rhen bid me prove it. 

7. $. Now we are thus far onward, *tis pity to break for a 
ſingle word. 1b. | | pins! 

C. The certainty then that we have of the holy Scripture, 
which we acknowledge to be our Rule of Faith, we manifeſt 
after the ſame manner as you do yours. A. p. 8. PLD 

7. $. As we doour Rule, or Scripture 2 1 know not which 
you mean. K. p. 14. " = 

. C. Tour certainty of the Scripture T mean. FOR WT Hl 

7. $. Do not you remember that Alſolute certainty of Scyi- 
pture is not the point to be proved, though I told you fo in 
_ the very page you cite2 Lb. _ | 
C. I remember you told us fo: And I remember too, that 

you. told us, p. 22. That to prove it in our way, we would find it 
a hard tak. Therefore I thought fit to tell you only, that our 
way of proof is the very ſame with yours, and ſo no harder a 
task for ws than you. *T'was you undertook to ſhew the Nullit 
of our Rule of Faith, which is Scripture : T knew by that, that 
the certainty of Scripture is not the point to: be provid by me ; 
but the Nullity of it, the point to be proved by you. And you 
might have remember'd, that I had ſaid in the ſame place, p.8. 
Fhat you yielded our certainty of Scripture ; and yet you _ 
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like a man wel awake, ask me if I do not remember what 1. 
have told you Ido remember... ' | 
. 7.S. But pray how do you prove that which is the point > 
1-47, 
C. That which is the point, is to be proved by you, who un- 
dertook in your. Diſcourſe to prove it. I only told you again, 


. thatit being granted us that Scripture is God's Word, we think 
] 


that we ſufficiently prove the certainty of every Article of our 
Faith, when we ſhew it to be ſolidly grounded on that Word. 
A: þ. 9. | 
| L S. Weare not ſo far yet; it will be time to talkof thu or 
that Article,when this or that Article comes in queſtion R.p.1 5. 
C, I went not about to prove thu or that Article, but only 
told you how we thought they might be proved. If it be net- 
ther the certainty of Scripture which is our Rule, nor of the Ar- 
ticles which are our Faith, whatis it, Ipray, you would have 
us prove, when 1t comes to our z«rx to prove ? | 
7.S. At preſent 'youare to ſhew, that you have any means, 
unleſs you take owrs,to ground any Article ſolidly on the Word 
of God. You are to ſhew your interpretation of it is abſolutely 


_ certain,and that God's Word meansas you teach it does. R.p.15. 


C. The queſtion at preſentis, about the certainty of our Rule * 
the Scripture, which you undertook to prove ww, When you 
have proved it »»/, it will be vazx and zdle to diſpute about the 
means of underſtanding it ; and now that you have but #nder- 
faken it only, 'tis unſcaſonable to require of us to ſhew- the cer- 
tain means of anderſtanding it , before you have made good 
your «ndertaking. I hope it may therefore now ſuffice to tell 


you, That we both have and uſe all the means which God hath 


left us for that purpoſe, and they are the very fame again thar 
the men of your Church uſe, not omitting Tradition ( which I 
ſuppoſe is it you call yours) fo faras it can be of any w/e to us. 
Our Articles (as told you, A.p.g.) are yours too, contain'd in 
thoſe very Creeds which you receive, and all proved by your 
own Writers, yea and Councils too, to be ſolidly grounded on 

D 2 Scripture, 
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Scripture; no otherwiſe than we'prove them to be. What 

 moredoyoudeſire? Two things wore you would have uoprove : 
Firſt, That we are abſolutely certain of. all this : And ſecond! ly, 
- only of this, but of a{ that more which our Saviour taught 

Apoſtles. But weare nat obliged to proveicither of theſe. .4p.g. 

4 S. Dr. Sr. did affirm, that you are abſolutely cortain of all 
this, and of al this 1 demand provf.; 76. 

C. What Dr. Sz. affirm'd is nothing tb me, till 1 know in 
what ſence he affirm'd it, which lam to-learn-(when # concerns 
me) of himſelf, and not of yow T/therefore abſtain from the 
word {abſelately] becauſe you take.jt to be the fame with | iu- 
fates) Wiknoves proof therefore you may dernnnd -of\byns 

it, you- ought- not todemand any of me. | 

I.S. All mankind made abſolutely certain and infabibl all 
one, before I was born. And yet you would pertwade us I 
break the Lans of Diſputation by underſtanding that word-ws 
every body does. R. p. r6.' 

EC, How every body underſtood words before you- were 

born, Ipretend not toknow.; nor ſay T, you break the Laws of 
Pipoocie by fo under fading the word, bur by impoſing ONTRe 
2 prosf of what I afirm'd nor. 

T.8. Iwoutd be glad to know how your ſtf rake ir, aho 
to be ſure take it right. 275. 

C; "I never aſedit, nd therefore zn-notconcenn'd to rell you 
how1 rake it. Burt if any Proreftant affiren hinnſcfa#ſohut oly rom 
tain, | muſt think (how improperly foever he may ſpeak) thax 
he means not he 1s # je Aenean £4 rays or 
needs to be; and withour all juſt cauſe of doubting: 

Z.S. With alt rHfen that a man can get here, he may be d6- 
m— ect { the but there is no cafe megiue 

C. *'Tis e ut 15no ro f ew, 
'tis bonelte dealing > pecfoatls men toreft ſatisfied wreth-thet 
meafure of certainty their condition admits;than tetempe them 
by yo know who did) to.thmk they ſhall be'as God's, 2yfal- 
ALLY | | Y 
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Z.S. The ſcrond part of your charge is purely your own 7u- 
vention, and as pleaſant an Invention as ever roving Faxcy 
ſuggeſted. A p. 17. e V6 

C. 'Tis ſpoken folike your ſeHf, Sir, thatT cannot be angry. 

F$. You fancy I would have you fay, youare certain of thoſe 

varts, which you deny to be in Scripture, and think them to 
added by the Comrcil of Trent ; and which therefore you 
believe not. And theſe poayts you underſtand by the [more] 
of which I demanded proof. ---- Ridiculous Folly ! to pretend 
we: Proteſtants ſhould prove to us fach prints as they 
 eenied, and our felves held, &c, 26. x | 
C. Good ſtill. Tou wil! not give me leave to laugh, and Ican-. 
not geticave of my feif tobeangry. Pray tell me once again, 
What is it you expect we ſhould prove ? 
1.8. Your adjolute certainty of the [more] which you be- 
lieve beſides this, that Seripture Scripture. 1. 

C. Thar Scripture 1s Screptare, is evidave as that « Rate. 
is a Rude. . Thatit ws the Hord of God, may be proved, and it 
hath been gravted. What we believe more, '1 told you we- 
prove from plain places of Scripture wherein it is containid ;- 
and wewcthe moreconfrnd in our Faith by the teſtimony and 
conſent 'of the Primitive Churth in the Creeds eſpecially. Wall 
this proof-fatisfie > Then we have fafficiently proved ail the 
wore we believe ; and coald you thus prove allthe more you. 
believe, your mbake Faith ſhould be cars too. If it fuffice not, 
[I would fain know why your Zram Conncil called the Nicene- 
Creed ,, That Principle \ mherein all that profeſs the Faith uf 
Clrift, necefarily agree, and the firm and only foundation againſt- 
which rhe of Fell fhall not prevail. What, I pray, was. 
the Fr #Queftiorn the Conference 2 | | 

Z.S. Whether Protefants are abſolutely certaie that they 
hold now the fame Fearts'm Faxh, and aid that our Saviour- 
" taught his Apoſtles: DT: ps. 

C. What we kilieve, woomtain'd in Seripewe; and what is. 
<onain'd nn Sciprae, i that which Chrilt and his Apoſtles. 

4 ought... 
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taught. We hold them the ſame Tenets in Faith which Chriſt 
and his Apoſtles taught. Is this enough 7 | 

7.S. Provethat you hold the ſame, and all they taught. 

C. If the. ſame that is contain'd in. Soripture be all they 
taught, I have ſhew'd you how we prove we believe a/l. If 
that ſame be not all, then in bidding us prove we are certain of 
all, you bid us prove we are certain of more than i contain'd 
in Scripture, that 15, what you hold, and what we believe not, 
but deny. , 

7.8. You fancy I would have you lay, you are certain of all 
thoſe points which you deny ta be in Scripture, and think them 

. to be added by the Council of Trent. 

C. I had faid (A. p.11.) we have certainty of all that is taught 
us in Scripture, and we know of no more that Chriſt and his 

Apoſtles taught. :That Papiſts ſay there is more, and that we 
are bound to believe it. And hence I fancy, that before you 
can oblige us to ſay we are certain of, or to believe a/l thi 
more, it 15 your part to prove it. . Ridiculous Folly ! ſay you. 
Why 2 That a man ſhould not be obliged to believe a thing, 
till it be diſcover'd to him. Sir, I know very well, you cx- 
pet not we ſhould prove to you ſuch points as we dexy, and 
you hold: But do not you think, becauſe we cannot- prove 
them, we ought therefore to confeſs we are not certain that 
we believe. al/ that Chriſt and his Apoſtles taught 2 -Do you 
hold no wore but what is contain'd in Scripture: If no more, 
ſhew us all your Trentine Faith there, and we will believe it 
too : But if more, either you hold wore than Chriſt and his A- 
poſtles taught, or a they taught is not contain'd in Scripture. 

If the former be true, you will confeſs we are not bound to'be- 
lieve that more ; if the later, you bid us prove what we deny and 
you hold, and ſay we are certain of all this, that is, more than is 
contain'd in Scripture, and what we believe not. 

7. S..You talk indeed of Proof, and that which you fay of 
it 15s, That you prove when you prove. RA. p. 19. 

C. 1 have told you how we prove the Scripture tg be the 
Yord of God, . , 1s. 


| Cs --- 
7. $. Which, ifone ſhould put you to it, you cannot. R. 75. 
C. Which when.-we would do, you fay it needs »ot, nor ought 
you to allow it, L. p.22. Weſhew alſo how we prove every 
Article of our Faith by Scripture. | Y 
1.S. Common words, which every Heretick may and does uſe. 
1b. S407 (It = SY 
C. But no common work,which every Heretick;may or can do. 
Yet when weoffer to do it,you tell us tz no? time todo it yer. 
7. $. You decline Dr. $:.'s abſolute certainty; nor know of a- 
ny way to prove more than a ſufficient certainty. R. p.20. 
: C: Dr, St.'s-abſolute certainty. 1 guels tg be no more- than 
Safiicient certainty, and At. {o, I decline. it not, wheg tis my: turis 
to prove. What s ſufficient,is.certainly cxough, and your abſolute 
certainty'or infallibility 1 decline, becauſe 1t is 208 much. © = 
T. $, This ſufficient certainty of yours may be zo certainty. 
-: C.,Fhar's abſolutely' impoſlible ; far wo. certainty is neither. 
certainty nor ſuffitient..\ 1 0 on 
1. $. There goes no more to make a thing /uficient, than: 
to make a man content with it. 7b. 
C. Juſt ſo much,mvore as will enable him to obtain the exd - 
for which he harh it. | 


Þ& + S. A yard of Cloath will make a ſuficient Garment for 


kim whois content to go balf naked, 1b... 


_*C. Yes, if he have a mind to catch cold and die. 

7.S. A Table without Meat, is a ſuficievs Meal for him. 
that. is contented to fafF.” 1b, | any 

C, How a naked Table can be a Meal, I know not : how-. 
ever, it. is not always a ſuficient Meal for a Faſting. Papift,, . 
though a Table without Wine may ſeem enough for a Feaf?-: 
ing one. Youtold me Apr certainty and infallibility - 
would come into p/ay again er long. Now you play indeed: - 
and to tell you truly, I am quite weary on't. 


The - 


[44] DR, 
Thy Second Dialogue, 


L. $. Will let you ſee in a ſhort Difourye, bv fr your ib 
1 of Faith is from being abſolutely cortain. E. p. 30," * 

C. Far n_ if un ſhew what you undertook to ſhow) 
; the \\! 

W465 -HoH is hides Godbas bf aiſle 
t0.-know yy whas ChrifF and his-ApoſMes taiight. R. p:2. at 

C. Your #ropyſfition is granved, whatriow infor yow-fromvit.> 

* KS, Therefore this way ro muff ſuck; they" they who take it 
flak arvive! by-#t" af "the endl 2 was. thiended flaps "rites iy #now\ 

ap mm mnt antÞ his Apoſtles gamer ae #53091 236"; 
C. If-Godhaye leſt us'a way'te then by ther ey 
we ma know: * 

I.S. You muſt needs be wording on't your own way, tv 
ſhew that either pyourdid)not wndeeſtiond it; or tar you hall a 
mind to inform us how neatly and dextoroaſlytyou tanvwbunge 
and] pervert. words, as welFas anſwer,” "Rpizr, 

C. Where have1 changeth or perwerted your words > 

: £8. Is ſbal know, and may know, lone > R. p:22. 

E. _ are not the ſame word indeed, Wen coome conſe 


a uu _—_ mdyx-for ſhall notin i your burmy-awn. - And 
1 one 1t wittz er: tny* /yworance-or ny 
Art, little de rn Cry - thn angry with ſo eourte- 


OUuSArv: ary, who was: rx willing to ſacrifice the credit of his 
©nderſtanding or Sinceri a as aceording.-to-you'Pmnſt have 
been:toyour ſervice. © Bat to ſay'trith; was not {6 kind ; 

neither: oper obſerved I the change I had made; till you itt- 
forn'd mo: I'beg/your pardon forthiverror, and have:more- 
— yew for-munding ime of it;than-it-may be-you- 
S_—_ wing me. Lee-it therefive be Sid, what mean 

O 


u by it more thammay?' 
1.S. Shad, that is, _ chuſe but know, 1b, 


G.-I confeſs I took them for terms ———_ as they ons 
often 
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oken uſed, and therefore granted all as true, tho I could not 
but ſmile at the Argument, which, as T underſtood it, proved 
only the ſame by the ſame, that is, nothing at all. But now 
you-have-diſcover'd my Error, you have ſpoiled my Comple- 
ment t00, as you call it, for what through Error was granted 
our advantage, 'I muſt now deny, I mean.the cow uence, 
| wk my reaſon is, . (in the words you have ravght me)" ecauſe 
you cannot draw Beer out of a Farr of Oyl.. More'is in thei ron 


clufion than in the Premiſes. 
1.S.. I make account the Fay to know the Pairh of Chriſt, 


is not a right Way, if thoſe who take it cay-fail” ro know their 
Faith, and therefore not the Way left by God.” 18. 

G. I cannot yet paſs yout aroms, for yon hayeſaid your 
ſelf, (L. p. 15.) that. they who both take and follow the Way 
may leave it again. You ſpake of Tradition the only Way, as 
you will have it left by God. Hence, by your own confeſſion, 
Trhink it may be inferred, that the Way may be right, and yet 
they that zake it miſtake in the Faith. 

7.S. Youbarely ſay We may know, with which it confiſts, 
We may"not know ; and ſo you make W a is in which they 
wha travel may ne oo eat f the Way. 

C. This ſe too childiſh. * 167 no that's the Way 
inwhich they Ye travel always our of the way, but 
out of which they, may wander, and then they ravelnor i in it, 
but are out of i ate. 

1.8. Sc days $ | Lether, Iterpreta h Private Tadgents, 
45-yot that P. 39:1. 

C. Whom A. you here'z; puts apainlt 2. Tf againſt us, why 
do you not 1n terms contradie'our Prone ? A. p. 7 OM 

;Z..$.- Two very pleaſant weſtions. R. þ. ay. : 

. I hope then we ſhall have"two. as Ppleafant Aſh 
18. Your ow#,and. 7.4 Tithe: -page tells you, [ am —M 
— the D..of P's. 
C. They do-ſo., I had tealod therefore to fear you had for- 


got your {elf becauſe you did not contraditt his 7, enet. b 
E 8: 


- TW] 
I. S$. Toask, why I do not uſe Zerms to your mind, is to 

ask, why the Defendant does not go to the Plaintiff to draw 

" his Avſwer. 16. 

C. An Anſwer pleaſant enough. But pray fay, if an Oppy- 


net ought not to prove the contradiffory Propoſition to that 


which-the Anſwergr defends # 
7.8.1 have happen'd to propoſe firſt what 1 intewded to 
prove, before I go about to prove ir, which T thought was the 
cleareſt way, and you will needs ſpeak to tmy conclufrom before 
you ſpeak to the premiſes, R. p.23. | | 
C. And I:have happened to fay, that what you have'pro- 
pos'd to be proved, is not the Propoſition to be proved ;, tid 
you quarrel with me for ſpeaking to your conclufion before your 
premiſes, whilſt there are yet neither premiſes nor conchuſtoy. 
7. $. I ſhall mind only the Proof here, and reſerve the Fyfe- 
rence till I come tothe place where T make it. #. 
© *C. If you will-needs prope What We Jexy not, as we'catinot 
belp it, ſo can we not be concer#'@ init. But rake your own 
way, I muſt not hinder your'courſe, whoſe buſineſs you have 


made it only to zrace you. 


1. 8. We experience PresbyterianglM Sorinians borh take 
| © Ke 9 fi Fundanienta 


that way, yet differ in ſuch ts, as the Trinity 
and the Godhead of Chriſt, ry 


* 3 «; Ro) | 
C. The force of your peo, of Teetts this. If any men can 
be found, who wre# or mifinterpret Scripture, then can it not be 


the way to know what Chriſt and bis Apoſttes raughe,” Ant muſt . 


a: Rule. be. therefore.no good Rule, becauſe forme who uſe ir, 

wiſunderſtandor abuſe it? 4. Þ-15. «Lt a x ates 
£ $. What may you mean by this? 13. <:x-hn 
C. I fay the wiſunderſtanding of abuſing of any. Rule, does 

not change the Rule it (elf into a 3ad or wrong Rule, if it yyas a 

"good and right Rule before, or prove that it Was #0t ſo.” © 

* .S. I take my Ruler and draw a'Live by it; does the 
crookedueſs or traightneſs of this Line depend upon my a«nder- 
Htanding 2 16, : ge” . 


EI 


- 


= * _ 


mm” -. co tug ww. iam, a —_ oa . vt cc -f 
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Foot 

.. C.. To what. end this talls of a. Rwer and a Live can.come 
* in. hexe { know nob ;. 8 crupoloys man would eaſe to fear you 
were nqw. in good\ earneſt, about to ſbew. the Nuſity of our 
Rale by » Mathematical Nemaxſiration, ſeeing you have got 
your Ruler 19, your hand. We. ſhall ſee I hope anon what 
twill come to. . Now te your Que/{ian, Tho! the craokedueſs 
or fraightueſs of the Lyne i gens noe ov on your nder- 
Ranifjng, yes partly it, may. He that underſtands nor the uſe 
of» his Ruler may draw wrong by it. It is ng news to ſee a 
Bay Rule a whole Page with a ſtraight Ruler, and yet make 
never a Line ſtraight, Many things elſe may alfo cauſe the 
crookedueſs of the Line, Your drawing hand may ſhake, your 
holding hand may {{zp, you may have. bad eyes, or be careleſs, 
drongy, ar drank. However, let the Line prove as it will, the 
Rule is rraight whey you «nderſland how to.draw by it or 
no, which is that I aftirm'd. | 

_ T.S. If you make the Letter of Scriptare your Ruleand fo 
Private interpreting the ſing of it, and the Sexce the Line 
drawn ; unriddle to. us, if you can, how- the Sence drawn 
from the Letter can any more fail to be 7rue, than the Line 
drawn by the Rule to be fraight ; and which way that Sexce 
can be miſunderſtood, and how the Rule can be a good Rule, 
if it be w/ed, and the Sexce to which it is a Rule be wiſunder- 
Rood > R. þ 25. | | « 

C. Had you ſuffer'd me to ſpeak to your Propofition, I had 
poſlibly prevented all this your ſpeaking to no purpoſe. But 
you are in haſte to ſuppoſe I /ay what I do wor fay, and then will 
tie me to anriddle all that you ſay. *Tis, if you would know, 
the Letter with the Sexce that is our Ru/e; our /carving it, 
and comparing Dactrines with it, is our uſing it ; our Belief 
' and Praficeare the Lines drawn from or by it. And now {et 
your Fancy a working again for a new Riddleif you pleaſe. 

I.S. A Grammar Rule, let it be never ſo z/ underſtood, will 
make canſtractian- in cale it be uſed ; ſo the Scriptare- 
Rule, i it be, as you put it, »/ed,, muſt needs produce right 
ſence. 16. — & re 


[ 28 

C. Where did 1 put it barely, Zed, of where faid T,it wonld 
produce right. Sexce ? Here's no falfifying'/ Did you indeed, * 
Sir, never make falſe Latine. by miſunderſtanding your Rule > 
or did your Maſter then tell you, that a Gzammar Rule, let it 
be never ſo z/ underſtood, would make good conſtruftion, in 
caſe it be ſed, and therefore the- Rale by miſunderſtanding 
whereof you. made bad conſtrutt;on was no gbod Rule 2 Or was 
it you that made falſe Lathe, whileſt' the Rule being uſed by 
you made true ? 2012: edi gigs » 
_ T. S. he truth is, a Grammar Rule-is not a Rule till it be 
underſtood. Tb. | EN. | 

C. Then no School-boy can miſunderſtand his Rule; and eve- 
ry School- boy makes his Grammar by learning it, 

7. S.. He that anderſtands not what *tis, - for Nominative 
Caſes xnd Verbs to agree, has no Rule to' make them agree. 1b. 

C. Not in his «nder/tanding, but ſurely in his Grammar he 
hath, or he goes to School in vain to Tears it. 

T. S. You will make;the Letter of Scriptare firf? under 

| ſtood to be the Rule of underſtanting it. Ih. © * 

- _ C. Wemakethe L[ezter of Scripture having plain Sexceand 
intelligible the Rule of our Underſtanding it, and being under- 
ſtoed the Rule of our Belief. But when you ſay a Rile is no# 
Rule *till it be underſtood, do not you make Tradition' fir 
underſtood the Rule of Vnderſtanding it? If not, by what other. 
Rule do you underſtand it ? : | od 

I. S. You Queſtion on, Muſt a Way be a wrong Way, becauſe 
ſome that zake it will not Keep'it 2 Riddle my Riddle again. 
R, þp. 26.. | | 

Fa More Rzddles ſtill > Well, let's have *em. 

7.S. Pray who are or can be thoſe- ſome who zake 5it and. - 
will not keep it 2 7b. | | | 

C.. The very fame, who(as you have told-me) at one time 
follow it, and at another /eqve it. | 

T. S: As long as they take it, they keep it, I think. 7b. - 

C, And when they /eaveit; they keep it vot, | am ſure. C 

| &S, 
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- A'S. He who has no will to keep it, may when he pleaſes 
6 go out of it, but then he does no longer zake it, and is none of 
the ſome of whom the Queſtion ſpeaks. 75. - 
C: So may he that has no care to keep it, goout of it when 
he confiders it not. Yet are they both the ſame of whom the. 

Queſtion was (if it was not impertinent) who firſt zook it, and 
after went out of it, and then kept-it »ot. You ask, Who can | 
do this? You anfwer, Whoever will may. do it. B | 

7.S. He that takes the Way, ſhall certainly arrive at his 
fourney's end, let him wa# what he' pleaſes, and the way. muſt” 
needs be a wrong way if he do not. 1b. 

... C, Yea! Thohe wil go out of it? And is the way a wrong” 
way when he goes oat of it? Doth a man's ?aking or leaving > + 
Way make it right or wrong 2 ThisI imagine is it you would 
have. The way is Right that you take, and Wrong that you 

| leave; and ſo we need not- ask for the Right way, but which 
| Way you go, and that to beſure is right. ket 
7.S.. You imagine we are talking of one, who only takes 
the Way at fifft, and after. /eaves it. 7b. 
C: If you talk of one that zakes it and cannot /eave it, you : 
talk of no body that I know, and ſo may talk on for me. 

- 'Z. 8. The Argument proceeds of ſuch as make the way their - 
choice, and perfiſt to tollow no other to their lives end; 7b. 
--*G.. It proceeds of thoſe whom, you ſuppoſe to err in Faith, 
and if-it be #rue which you ſuppoſe, tho-they may. pretend to 
-chuſe'the Scripture for their Rule, they do not-indeed folow. it, 
In ſhort, till it be proved that God hath left ſuch a Way or Rule, 
as no man can poſlibly err out of it, miſtake it or abuſe it ; and 
that it is not enough that he hath left us ſuch a Way or Rule, 
as men may a«nderſtand and obſerve, if they be not wanting to 
themſelves; it will not follow, that the Scripture*'s Letter, as 
we own it, isnot the Way, tho not only Frochrale and S9- 

 einians, but the greater. number of Manging ſhould owr it, 
and yet differ about Fundamental. Poilts. contained in it. 

A. þ. 15, 16. | 


F. Ss 
. * » 
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7. S. As many 3s kave the Catholick Church, leave the Iay 
Jeft by God; and you, like « right pleaſant man, wouldbave: 
it prov'd, that the thing cannat poſſibly be done, which we fee. 
is done by Millions; and wonld have us, who fay they all do 
err and miftake, to prove they cannot. R. p.27.. . 

 C. I ſay nothing. now of the Catholick Church, but as if it 

be not as pleaſant in you, to ſuppoſe me to bid you'prave it, 
becauſe I tay tilt it be proved, winch I grant it cannever be, 
your Arguments naught ? FEET of jp 

I. S.. Witt it not follow, that the Way by which, a man that 
goes 1n it, comes to Error ; is not the Way to Truth? R.p.28. 

C. If the Way lead him into Error, it is not the Way to 
Trath. - +. 

7. $. Since Presbyterians and Socinians both Tuterpret Serip. . 
ture by their own Fudgments, and one fide knows not the Do- 
Arine of Chrif?, it follows unavoidably, that the Way of Prix 
vate Interpretation is no fure Way to know it. R. 6, TE 

CE. Scripture we affirm to-be the Rule,you will prove Scrip- 
ture's Letter Interpretable, &e. is not the Ruke, and at laſt 
- conchude, Prevate Interpretation is not the Rule. What's all 
this tous? You have thus Hackney'd out a pair of Metaphors 
(Way and Rule) to courſe it on all four (which no Metaphor 
can do) fo long after your nimble Fancy, till you have quite 
jaded thern, and then you would turn them up to! us for 
Riddles. No, Sir, take them as you have uſed them, and tet 
them reſt at Private Hrterpretation, for Scripture has no-longer 
any room for them /o uſed. N 

I, S. What do you talk of erring, or miſtaking the Way 2 
_ *Tistrue, theſe errimg men miſtake the 2rve Way, but they mi- 

ſtake not the Way which you ca# the trae Way, 76. 

C. If they err (as you ſuppoſe) they miſtake what we ca/ 
the true Fay, the Scripture. 

F.S. They by their Private Judgment, and fo rake 


not miſtake, uſe not abuſe it. Ih. 
C. Private- Interpretation you muſt mean by 72, for that 1s 
| it 
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it which yoi would make us caZ the rree Way, though it be 
not. Scripture is the traeWay, and their private interpreta- 
tion is their abuſe of it, | 

I. S. Sure yon mean, they miſtake the DoXrive of Chriſt 
and ſoby miſtaking the#Yay, you wiſely underſtand miſtaking 

"whe Ai. 0.-+- | 

C, The Dofirme of Chriſt in the Scripture is the Way to a 
right Faith, andby miſtaking that Way, they err in Faith. 

"IL. 8. To whit purpoſe doyou tell us that men may «nder- 

Fand and objerve (as if obſerving concern'd our queſtion of 
towing) if they be not wanting to themſelves > 75, 

GC. A rare kind of kyowledye it is that comes without ob/er- 
ving. Should we not obſerve what you fay, wwe ſhould anſwer 
you as you defire, without Kwowing your craft. It is ſure to 
ſome purpoſe, to tell of wnderſtanding a Rnle, and obſerving or 
keeping ({o I meant) a way. 

_*£. S. They who take a right way, not only may, but muff, 
'xnd' cannot poſlibly fail of coming whither it leads. ---Men 
have no more to do with a way, but to travel in it, andfo can- 
not bewaxting to themſehoesin that refpett, if they do. 73, 

C. Men havenct fo much to do, it ſeerns, as to obſerve the 
Pay; but aslongus they trot on any R———_— 

7. $. Of the ſame batch is your not underſtanding, and wot 
keepinga Way. As if they who iwrerprer by their prevate Fudg- 
ments, did, not teep the way of interpreting by prenate Jude 
meats. R. Pp. 29. - | 

'  E. Asif the way or Rule to be awerprered, and the-wdy of 
mterpreting were all one. 'Or as if by keeping his/ownway of 
interpret. rhe: may not miſc imterpret.or aniCaidinfand, or 

. po our of the right way \ 2107 


7.8. Yet that very miſ-underſtanding's their — 
' to be the Way, and fo they, even in '\your opinion, meſ- 
- Rand not the Wiy, however they miſcunder/tand by it. 1b. 

C., Here's a Riddle indeed ! Might not all this confufrion and 
Hundring have been avoided, might I have ſet your Propoſition: 


right 
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right at firſt > But ſo you had loſt your advantage of traveling 
in the dark, leſt. your Errors ſhould- be too eaſily diſcovered 
They underſtand Scripture to be the Way, yet cannot their miſ- 
*underſtanding of Scripture be their ander/tanding it to be ſo, un- 
leſs miſ-anderſtanding and right underſtanding. be all one. And 
ſo, in my.opinion, wnder/tanding Scripture to be the Way, they. 
-may yet miſ-under/tandit,but not miſ-underſtand by it.  - 

I told you, 7 folows no more that' Scripture # not the Way, 
-becauſe men that own it differ about matters contained in it, than 
2t-follows, that becauſe we ſee men miſ-jnterpret and break. good 
Laws daily,” therefore thoſe Laws are uninteligible, or canuot be 
kept, and muFt be thought inſufficient to ſhew what the Lawgzver 
expects from them. R. p.16. | 

1. S. What breaking and keeping Laws is brought in for, you 
beſt know that bring themin. R. p. 29. TS” 

C. Ibrought them in to ſhew, that a Rule may be inteligi- 
Gle and ſufficient, though ſome men miſ-interpret or break it. 

Z7. $. Our Diſcourſe is only about knowing the. Docrinie of 
Faith, and notit all about livingup to it, andſo. hath nothing 

to dowith thoſe who know, but willnot keep the Laws. 7b. 
-  C. Yetif the:Rule of lzvingbe.no leſs a true Rule for being 
miſ-interpreted, why muſt the Rule of Faith be for that no true 
Rule ? th df , 

1.S. Youend your Diſcourſe very ſuitably to the reſt, with 
- anzy/ſtance direRtly againſt your ſelf, You ſee that Laws left to 
private interpretation are by all mankind judg'd z»ſwffcient, and 
publick Interpreters therefore ſet up-every-where ; and from 

the parity with them which are *»ſaficient, you conclude the 
: Letter of Scripture is not inſufficient. 1b. 
C. "The Laws are of themſelves a ſufficient Rulk, though lia- 
ble to a miſ-interpretation, and ſo is Scripture. .. What need 
there 15 of | publick Tnterpreters of either, who they are to be, 
or how qualified, is not now the Que/tzov, nor;ſhall you now 
engage me in it. ; | | | 
7. S. Any body but your ſelf would have made another of 


Ln i... - 
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of this Tyſavce: As God caniwrite much p/ainer than mew, 
when he thinks fit, and has more care of their ſalvarion, than: - 
they of their temporalconcerns 3 another man would have cons 
cluded, that God did wot intfnd their /a/vation ſhould depend 
on the privately interpretable Letterot the Divine Law, which 
heloft if plate thanmen made the Letter of buwane Laws. 1h, 

C. Another man poſſibly, with your ſelf at his Elbew' ta 
prompt: him, might both. ſ#ppoſe and conclude as wiſely and'pi- 
ouſly too as youdo : He mnught ſuppoſe firſt, that humane Laws 
are plainer than the divine Laws, which will not be granted 
him; and thence infer, that #boſe being of 2emperal concernment 
only, and zheſe of eternal, and God being more carefal of our 

ſalvation, thanwes of our temporal conteras, antl-atjle:to\ſpeak 
plainer than they, 'tis reaſonable to think, that.God\ would 
give Laws leſs plain than theirs, leſt they ſhould be too eaſily 
underſtood, and men direQed to ſalvation too plainly. For my 
part, 1 am-roo dull:to learn this way of couclading, and-muit 
be content with this of ay own: Becauſe God foves'us, and 
hath the greateſt care of our ſalvation, and canfſpeak plain, he 
hath left us a plain and certain Rule. And becauſe Tam ſure, 
and all Chrif:ans agree that God -hathileft.us his Zaws in Wr#- 
ting, andao- where elſe thatIcanfind, butin Scripture, he hath 
written rhem-ſo plainly that we'may underſtand them, and 


_ would have us take them for the certain Rule off Life. 


1.S. = are:now-free:topaſs on by _— Ro opofition. 
Therefore Scripture's Letter mterpretable by private #ts, 
poſtles taught,\or ſurely to arrive. at right Faith." Ih::. 

C. This,- when' tt'was propoſed only tobe proved; you call'd 

our Concluſion, and would:not-allow(metoifpeak to:it.. Now 
tis: your coxclufion, ifthero be any,-(for of the prty 
whereof: your Diſcourſe, as you lay, .confiſted, this Fourth it 
ſhould feemiis.now the 1a?) you callit only a Propyfition; and 
therefore I hope I have liberty.to ſpeak to.it. 
If chen by Scripture's Letter you mean, wnſens d c— 
K WE: . c0 
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confeſs it cannot.be the Rule or Way to kyow, Yet if you can 
allow as much to Scripture as you would have usallow to your 
Letter, that it contains good ſence in words ſignificant and intel- 
ligible, we,deny your Propoſition.® 

ES. Iwiſh ſome body would tell me for you, whether you 
take Scriptwre's Letter, in this period, for anſexc'd or ſenc'd cha- 
rafters ; for truly I cannot tell my ſelf. [R. p. 31. | 

C. If you underſtand not Exg/iſh, I cannot help it; any 
body elſe might ſee I take it for Feae'd charafters. 

I. S. By the terms'you put [z»r/ligible] and [ frgnificane) 
one would gueſs you mean avſexc'd charafters. For [intelli- 
gible] imports what may be underſtood, but 7s xot. yet 3. and 
[ fignificant] what may be perceived by the ſign, whether 'it 
be or no. Ib. | 7 LOSS 

C. You havea mind I ſee we ſhould know how excellent a 
Critick you are. You have now taught me what 1 confels [ 
knew not before, that when a thing is wderſtood, it is no longer 
intelligible, that is, cannot be underſtood ; and that that is not 
fignificant which doth fignifie, but that is ſignificant which may 
be ſignified, whether it be perceived to be 1o or no. If it /ign;- 
fe, we mult not call it ſignificant, or ſignifying ; but if it_be fa 
»ified, though it fgnifie nothing to us, we mult call it {gnificant. 
Who ever heard ſuch ſtuff as this before from a Critick ? * 

But I ſhould remember you are of a Communion wherein 
ſuch Lavguage may be as proper, as that other you mention 
( ps 1,2.) Worſhip in an ©uinown Tongue i #0 otherwiſe in 
zelligible, than as, That which may be. underſtood, but" is not yer. 
And Trauſub/tantiation hath lett no figs. to fignifie, but makes 
the thing /igzifed to be the thing fgnifying, too, whether that 
which may be perceived by it, be ſoormo, © | 

T.$. The ſexce of the charafters of Scripture; is the ſexce of 
God ; and the ſence of God is that which we are to Zelzeve. And 
fo Scripture-charafters ſenced ſignifie Faith it ſelf in'conjuatti- 
on with thoſe charafters. 48. | | 

E: What means. theſe words [in covjunition with thoſe chara. 
Gers 2 1 > ; 1.8. 
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I. S.. A charafer. ſenc'd ſignifies a. charafter with the ſence 
jom'd toit; 1b. | AE | | | 
C. A charafter ſenc'd or unſenc'd,are expreſſions we were ne- 
ver uſed to, but in reading ſuch Writings as yours. . You may 
therefore interpret your own Language as you pleaſe for me, 
whether we can underſtand you or no. For my part [ 
underſtand no more-by a ſenc'd charafer, but a charatter the 
fignification whereof is intelligible. So Scripture charatters [ig- 
_ it ſelf, taken for the things to be believed, as 1s 
uſual. EL LM | 

1.S. Faith is the end to which weare looking for a way to 
carry. us... To tell; us then. that, Scripture's Letter taken for 
ſenced Charafters, is this Way, is'to tell us the End is the Way 
to it ſelf; that the meaxs to.get Faith, is to have it firſt; that 
when. we know 'it, we know it ; ---- and ſuch fine things. 75. 
 C: Faith matenally taken revealed in Scripture, is there re- 
vealed, that we may: know and believe it. . To beget Faith in 
us, is the end of Faiths being there revea/d. And fo we fay 
truly, that Faith fignified in written charafters is the way or 
means to beget Faith in us ; or that the means to get Faith, is 
to ſeek it'in the Scripture ; - that when we diſcern it there, we 
know what weareto Ze/igve; Theſe are plain things, which 
you by your fine Arts would make obſcure. Pray now keep 
your fine things for Bart lemew Fair. EY 

7. $. You are not a man to be diſcouraged with ill ſucgels. 
You are at your diſtinfions again. 1b. 

C. Much, I fear, againſt, your will,, who ſeem. to delight in 
confuſion. Ifagain by theſe words unterprerabie by private Judg- 
ments) you mean, any way enterpretable, as any private man 
may poſſibly wreſ# the words to make them, comply with his 
own Sentiments, or through ignorance, lazineſs, and neglett of 
helps and means fit to be uſed; may miſ-ander/ſtand them ; you 
muſt have as wide a Conſcience and as little Modeſty, as the ime 

udent and wicked Author of P AX: VO BIS, who hasthe 
to faſten ſucha meaning M the fixthof our 39 ARR. 


{36 ] 
But if you friean, that S&7pruye as it may be #nderflood by a 
private man of a mp; Juag ment, uſing fach helps as are 


Leoper, is not the Way, we deny =Y aſſumption, or it 


you will, your Fourth Propo A.p.13, 14. 
7.8. 1 will, by ri ha fay inſhort, Good and Bad 
Judgments, R: 4 3 Rs | ae: 
C. As you pteaſe, Sit. oY ORD 
7. S. Itake youth to PR War Sotplers Letter, 25 tne 
R_Y Lid Fudywents INNS FOR = 7 2b ; bat ks interprets 
00 , is way 
C. Ty tnefith + for EO as: any 
57 znterpretable, or is' why” be infiets ither'by 290 or Fail 
ments, 
: $. By this account Yhree þ + of- Mankitd at a 
modeff carhpuraion, YES #0 | r many bid Furdg- 
meats ther e at leaſt. 


C. Not very modeſt; to his fo that beye parts 
m for «r-cannot underſtaad, ar AD affords chem, 
the $ cripturein their owy Lang S i 
7.$, While we ate one G's the Way which God 

hath feft pray wine Þ we 'to do' o_ the Fudlgmenrs of 
men 2 Can ix tnake or tintmake ir 

_ C. Whyate _ _ fo buſje with We teeth you have 

nothing, to do ? whether we will or no, arid when we 
forbid you to do Aa: you, when you'tallk of the Way which | 
God hath left, meddle With: private ts? Are not thoſe 


the Fudzm its of wk ' Wee you-riot'i-a Dreaty afid fandy'd. 
fat we d what no Yay" bu bars dreeFons __ 4221 
» Your diftinftio wohiekily Has"ho reldtion ar 'alf to 
ſt unlock Fw FLONORY Yau7 it Has to nexr 1 refarion 


. fat af thewws, roy bo be hee 


£ you (pet balF ibs 
yt at bad Fudghents ch wif innderfntthe 
2 of Sls and that it i507 the way to'ſach-; _ 
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[ think, is to ſay, that becauſe they may nſurderFandit,there-- 
fore it is wor the Way. 78. 

C. Where ſaid I, it is not the Wayto ſuch > Beware of a#- 
conſcionable falifying,; and then be at what pains you will to 
tell us that you have read Bayes his Play, and learn'd of him- 
ro talk like a Player. WF ag. 34. 

I. S. The Queſtion is, Whether Scripture's Letter iuterpre- 
table [rn Judgments be the Way lett by God. R. p. 35. 

C. I it ſo? Anſwer then your own @re/ron, while we are 
enquiring after the Way left by God, what have we todo with 
Prevate-Fudgments ? $0 | 

''F. 8. 1 mama it 45 not ; and prove it, becauſe men, who 

take that way, err. 76: 

' C. What you maintain in oppoſition to us, pray ſee it be 
oppoſite to our Doftrine. Asto your proof, it needs another 
proof yet, viz. That men who take the nght may, may not err- 
from it. 
 T.S, Ichought it needed no proving, that the Wayleſt by. 

God is not the Way to Error. 1b. bg 
CG. But this doth, that men who take it, may-not err from it. 

A'S. The 4" rv of the Letter Interpretable, that is, 
mt yet interpreted, or which hasnot the ſexce put to it, and ſo - 
is'yet wnſenſed. Iþ. : | 

- CG. Then your Propoſition is of ſenſleſs Charafters, that they 
arenot the Rule of Faith, which being granted you, you op-- 
poſeno body, and foare left:to diſpute with-your ſelf. | 

- 7$. When you diſtinguiſh the - Letter Juterpretable into 
ſenſed and unſenſed, you make a di/tinfion, whereof one branch - 

15 not comprehended in the Notion to be devided. 7b, 

C. *Tis your own diſt inftion indeed, Sir;and was never mine. 
You know I told (you, (A. p. 13.) that we are unacquainted * 
with ſuch inſignificant ' things as-unſens'd Charatters in Scripture ; 
how then ſhould diſtinguiſhthe Lerter into. ſerfed and- unſer-r 
fed!" Lomy asked you whiehbranch of your own fenſisfs diſtin-- 
Ao you meant. Y.ou now.tell me, you-meant-wyſenje:' © 
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rafters, and that the. Letter Interpretable can be no other : If 
ſo, for my part I think 'is nothing, for I cannot ſee how ax- 
ſenſed Charafters are Interpretable at all. 

1. S. Your ſecond Diſtinftion is of Fudgments. into competent 
and i#competent, which is Twin to the former. 76. 

C. Are all competent -then, or all ggempetent, or are they 
neither 2 | 

T.8. I vouch'd for proof Presbyterians and Socinians, men 
of very competent judgments, who fall under none of your i/ 
qualifications. 1h. _ | 

C. Then may they underſtand the Scripzure in Points of 
Faith ; or if they may not, they are. of ancompetent judgments. 
You ſuppoſe them to err, and yet to fall under none of my 
2} qualificstious of Ignorance, Lazineſs, or Negligence. But 
how can you prove they donot > However, there is yet be- 
hind an i gualification mentioned there by me, that you take 
no notice of : Why then may they not be of thoſe who wre/# 
| Scripture to comply with their own Sentiments, ſuch as I told 
you (A. p. 15.) you might find enow of nearer home? This 
humour, [ now tell you, I take to be the ſourſe of the moſt 
pernicious Mz/enterpretations, as I fear it may be amongſt So- 
cinians ; and alſo ſome others, who — a Supremacy, la- 
bour ſo long to find it in Scripture, till at laſt they think they 
have found it inevery Perſe that ſpeaks well of Sr. Peter : in 
like manner as they will needs prove 7Tradition it (elf, th the 
foundation of all. certaiuty, by Scripture, our derided” Rule. 

7.S. I foretold I ſhould have nothing but an unconcerning 
return for an anſwer. | | 

C. Either my Anſwer is a concerning return to your Diſcourſe, 
or your Diſcourſe is not concerning the - 7ncertainty of our 
Faith, much leſs hath it ſhewo the Na/ity of our Rule, which 
you fay it andertook to do. And truly I might have foretold, 
as eaſily as you, that it was in vain to expett from him, who 
had proclaim'd his Diſcourſe unanſwerable any acknowledgment 
that it was anſwer'd, | = 
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T.S. You conclude with an Argument againſt my Conclu« 
fion. R. p. 36. © Wo 

C. No Argument by your favour, Sir, nordid I conclude my 
Anſwer with it, as you well know, I was but telling in what 
ſence your Propofition- (after which two more then follow'd, 
tho but one of them now appear) muſt be taken,if you would 
prove any thing againſt us. To this purpoſe,l laid before you 
ſeveral Suppofitions of ours, which you muſt by your proof 
overthrow, it you proved anf thing to purpoſe. This is it you 
now call a concluding with an Argument againſt yout concluſion. 
And laugh at your own conceit.. 

7. S. You ſuppoſe then--- 

C. Yes, we ſuppoſe, . 1: That the Scripture is God's Word. 
A; þ. 14. Ea 
/ S. > do I to, provided you mean the true ſence of it. 7b, 

6 We mean no other. 2. That it was written to be under- 
ſtood: 

TS. Undoubtedly, but not by%every one, barely by. means 
of the Letter»-- Books. without Maſters: will _—_ but few 
Grammarians or Mathematicians, 1b, : | 
- C. And ſuch Maſters we want-not. 3. That it i written for 
the Inſiration of Private Men. | | 

I. $. Yes, but not the oxly or ſufficient means of their inſtru- 
Hion, barely by the Letter. 1b. 

C. Nor, ſuppoſing tht Letter an unſeuſed Charafter : nor, 
taking it as. ſens d;* (1s we always do) is it ſo our Rule or 
Means as to exclude all other Means for the underſtanding it; 

. That Private Mex are concern'd to underſtand it, | 

7. S.Yes,and as much concern'd not to miſunderſtand it. 1b: 

C. 'Tis true.” 5. That they have Means left them of God for 
the underſtanding of it, ſo far as it is of neceſſary concernment t9 
them. ; | | 
[.S. Yes, and that abſolutely certain Means, the Publick 


Interpretation of. th? Church, or-Tradition. 
C.* Means fo ſufficient, as they need not fear but. by the 


bleſſing . 


. 
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'bleſſmg of God on their pious endeavours to underſtand; it ; 
among which is the Publick Interpretation of the :Churth, and 
written Tradition inthe Creeds and Firſt Comneils. 6. That afing 
theſe Means as they ought, they may underſtand it, and thus it us 
to them the way to kmow ſurely what Chrift aud. hu Apoſtles 
taught as neceſſary to their ſalvation. | 

[. $. Never mince it with May; they fbaf and certainly 
ſhall underſtand it who «fe the Means. R. p. 37. | 

C. Not unleſs they ute chem ds they oxght, ſo indeed they 
certainly ſBall. | 1. 

[.S. *Twas ill forgot, when your hand was in at ſuppoſing, 
not to ſappoſe in among the reſt, that Privare Interpretation is 
the Means. lefrby God for underſtanding Scriptare. 16. 

_ C. I left that for you,Sir, to ſuppoſe,leſt having no Dottrine 
of ours to:oppoſe, yourſhould tor want of a ſuppoſition of your 
own, have:norhingatall todo.. T 

7. S. If Publick Interpretation be thoſe Means, as it needs 
muſt, ſince I have proved, That Private is not ; the' Scripture 
plainly is:no way to thoſewhoonly rely onithe Private Means 

ro-underſtand it. 7b. 
| CE. You have prov'd you fay, that Private Interpretation 
1s not the Means of underſtanding; Scripture ; wiiliſtthe thi 
you «»ndertvok ro prove was' the Nu/ity of our Rule, the 
Scripture itſelf. You ſuppoſe.elſewhere Private Interpreta- 
tion'to 'be our Rwle, and now'you. would have me to ſuppoſe 
it is 'the Mears of Underſtanding our Rule; and will needs 
fay you have proved it is not, and thenceInfer, that Pubick 
Interpretation-is the Means : pray, Sir, for Logiot's fake, tell 
me, if his — without the: help of another 
ſuppoſition, that” there isno other meas, which isyet unproved. 
Yer grant you'this, Scripture ſtill Remains the -Way or Rule, 
even to thoſe who rely only” on Private Interpretation, this 
only follows from your Premiſes, that they uſe not the right - 

Means of Underſtanding it. To tell you now my thoughts, 

_ pretation is not iſo properly call'd'the Means, asthe T//e y 
WS, E. 9. 
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1.8. Your Proteſtants are much —_—— to your Argu* 
ment, which ſhews, that Scripture Imerpretedas they Interpret 
it, by Private Faudgments, 1s no Way to them, 465; | 

C. My telling you what Proteſtants hold, will ſhew no ſuch 
thing as you imagine; but let you alone to ſhew your Ar: 
in turning it into an Argemert, and then they will ſoon ſee 
how much they are obliged to ſomebody. - 

Z.S. Had you been confident of your performance againſt- 
my Argament, you'would never have thought of changing it, 
as you do, page 17. = 18, 

.C. 1 muſt not conterid with you in confidence of our -own 
Performances, yetam.I ſtill ſo-confident that your Argument 
has proved nothing, to the purpoſe, that I dare tell you again, 
that if you will prove: what 'you-«ndertook to fhew, (where- 
by I think you meant provivg) you muſt thus frame your 
Argument. God hath left us ſome Way or Rule, which no man 
can poſſibly miſunderſtand or abuſe ; The Scripture-Letter is not 
fe Way or Rule as no man can phſibly miſunderſtand or 
abuſe ; Therefore, The Scripture-Letter is not the Way or Rule- 
which God hath left us. | | 3 

I. $. No body elfe would have left out the Principal Confi- 
deration, Ting, = Rule, and ſo coming to the right Faith by 

M.A þ. 309. Ws 4 | 
we Put :7 thok words then, when you pleaſe, thd I think 


them not very needful, ſeeing Mſunder/tanding and A4by 
ſeem to me fuflicently to ms an ſing of it. Ps 


I.S. Your Argument has all the Faults of your Axſwer, in 
ſhort, 5 : 
| C. Beit ſo, andfarewel toit ; for if it may not be ſervice- 
able to you, it is I am ſure of no uſe at all to me. 


The Third Dialogue. . 
C. O prove the /»fa/libility of the Catholick Church, (or 


: as you put it, the Abſolute Certainty of the Catholick 
TS -- m—_— 
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Rale) You wilt grant to be your part, if you think it- ned 
any proof, as'I-qaeſtion whether you do or no, for (L.p.r2} 
you ſay, /t ivaitito talk agus one Infallibility; aweſs we wil 
ſet up another. © - + 

7. $. It hasbeen denhoaſtaced to you, (Faith: Vindic. p. J7, 
38.) that Ifalibilityand Certaimty are the lame. R. p. 39. 

C. I have not ſeen your Demioyſtrations Pet, nor can T hope 
that/I ever ſhall ; becauſe I am ſure thereate' degrees: of Cer- 

tainty,, and there can-be none of Tfalibility.” Tf you thiok 
otherwiſe, to what purpoſe talk you af '4bſohe Certainry, and 
will not conſent to havethe word let-out; If Certarr ty- be 
no /eſt than IWfallibility, Abſolute Certaimty can be. no more, 
therefore you might haveſpared the word... 

Z.S, Nature tells ny. that all Diſcourſe ſuppoſes ſomething 
Certain. Ib. 

C.' What then © * 

[.S. ey is it —_ — to Diſord If atubiliry 
OF thee 1 ithour ting up an prove 

> Be is Ares or Fefalibly true ? Ih; pen 

mw TY. Certainty we grant, Infalibility-we deny. Tho —_ 

wer's enough to ground arational Diſcourſe upon, even againſt 


—_— 
if ou will needs declare againſf F/ alle Cortainry 
be bis Ahichndnd, as td fay filt-you are Falibly Cortuin, .@n 
a en paar Readers Wile at your'Folly. Pray: qrak % 
1s Point. 

C:" Top be Qil clling: cron, what they know already, might 
make them ſmile indeed ; but ſhould we tell them, whilſt: we 
are dey ing Infaltibility, that we aro —_— iswould make 
them /augh outright. 

7. S. Are you not d;ferters of hone Maran, pidan 
theres no /nfallib;lity, that is, Frag Certainty to be found a- 
mongſt men? R p. 40. 

C. Re wi. there bs, : Jorg that's peter 


wo & 2X 
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4-8, Ate you hot Berragers of Ghriftian Faith, whillt you 
leave it all capable to be aye; nay, maintain the full ſence of 
that wicked Poſition, [AJ Chrifian Faith is pofible tobe falſe] 
in Diſcourſes direCtly framed for that (et purpoſe > 4b.-; +-;/: 

C. Have the' Authits of tlioſe Dijcom/es no Names 2.0 
are you too moueft tonanie them? Allwe fay, is, That Mex 
are capable of beitng deceived. We affitm ourlelves as certain” 
as men can be, that no part of the Chriſtian Faith can be a tye, 

or is poſtble to be falſe. MAS ITD UL 1 [5 

1. S. Are you not Blaſphemers bf God's Providence, in de- 
claring that he hath left leſs certain grounds for Faith, and for 
the Ja/vation of Mankind, for which the World was created;and 

Ged himſelf died, than he hath for other things of 7rifling im- 

C. Do we declareall this, when we ſay, The Tafallible God 
hath by: Men inſpired ith bis Wnfallible Spirit, left ws big Word 
plainly written, which is & ſufficient means to ſecure us from 
being dangerouſly deceived mm any thing nocefſary to dur Salva- 
tion, if. we diligently attayd unto it, and wſe the proper helps of 
wniderſtanding it 4 A. P74 KS 74 290 com won 

1.S, will if-expigte from thoſe Crimes, to talk cantmugly ? 
--Sayings fit to take the good Women that are much pleas'd 
with Godly talk in a Sermon , bat frivalous in, our Gontros 

C. Nay, Sayings; that ſhew ns wicketdweſs; that docuſetht ws 
for denying the: certabity of the Chriſtian Faith, : againſt+ his 
own knowledge; and eſteems the talking of what God hath 
done to ſecure us from Error, frivolous Talk ith a controverſie 
about the Certainty of our Fa;th; and whigh thew we lave 

Z.$. I ſuppoſe you mean a certainty that is neither failible - 
nor: infallible, JÞ& oo OD 00S» by 

C. Am undoubted certainty, a as we cannot doubt that we 

are, tho *tis not ?poſpble bucwe may be deceived. | . 

7. S. Youtell men, thatafter alltheir pains, they can _ 

G 2 UK 
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be ſatisfied, but their Faith may be fa/ſe, that is, they carrne- 
ver be ſatisfied that it is zrue. R. « MW. .> ©: 

C. Not ſatufied 2- Yes, fully. ich they can never-be, if 
they muſt ſtay till they be infallible: 

I. $. When: the certainty of your Grounds fail:you, your 
laſt R is, that the ſame /nfallible God, that hath given the 
means , aſſured- his blefing to-them that diligently uſe 
them. 7b. II 

C. Tconfeſs, 'tis God's bleſſing we molt truſt to. And if you 
can hope for certainty by the uſe ofany means without it, *tis 
more than \we can do. | 

[.S. This begs the Queftion : For if the Rule you. follow 
be not the means, ordain'd by God to arriveat Faith, you have 
neither the right means, nor can yoube aſſured of any 3/effng 
by —_— 1b; p 

C. The preſent Queſtion is of Hifalibility, without which, 
fay you, we want wears of ſecuring us from being deceived, 
and are diſcouraged from taking due pairs to compals the 
good we deſire. No, ſay I, for.th& there be no Zvfal:bility 
among men, yet if we uſe the meays, 'we may be ſecured by 
the promiſe of a bleſſing from the i»falibleGod, How. doth 
| this beg the Queſtion 2 If our Certainty-be not enough, where 
ſhall we find- this Ivfalbi/ity of your's? In Tradition ſure, if 
any where; for after we have been ſent from place to place ts 
ſeek it, we have miſſed it every where elſe. 4. p18. 

. T. S: Pray, Sir, who ſent-you? W-with whom you are 
diſcourſing, never dire&ed you-to any- other, butto-that of 
Tradition, Ib. C95 ves. FG 

G. Roman Catholicks they were who-ſent us. And who you 
are, I know not, whether Oe. or Many, or what your We ſig- 
nifies. | | 

7. $. What an everlaſting Trifler are you, to-confeſs you 
have been-runningafter Butrerfiits all this while 2 75. 

C. Is your Infaibility but a Butterfly. Then it is fitter for 
you to keep. and play-with, than-for me.to rus after. 


= 
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- £. 8; Thie certainty of Scripture is from Tradition. E.p7.- 
E. We have the Books of Scripture from 7 raditien&ee dp. I9- 
I: $. Therefore Tradition cauſes certainty. 1b. 
C. Tradition we own a ground of ſufficient* certainty of this 
matter of Fatt --- But this Zradition'isnot that of the Church of 
Rome only,but a' more univerſal Traditionol all Chriſtians. 1b. 
1.S. Then Tradition makes Faith as certain ns Scripture.. Ib. 
C. Conveying the Book+to us, it.conveys the Faith contain-- 
ed in the Book; and witnefling to the Book, as writtgn by men 
devinely inſpired; it gives-as good credit to the Farth therein 
contain'd, as humane Teſtimony can do, yet this certaintycomes. 
' not up to lfallibility. 16. 
DS. Yes, it does : for the certainty-here ſpoken of, was 
abſolute certainty ; and1 proved it was the fame with Znfali-- 
bility. R: p. 42. - 
C. It does fo,l know in .youy Account: But I now fay humane - 
Teſtimony is not enough to ground an infa/ble certainty upon. 
I, $. You ſay, Tradition for Scripture was more univerſal ; 
ſuppoſe it ſo, was not Tradition for Doftrine large enough to 
caule abſolute certainty 1b. | | 
C. More univerſal, | meant and ſaid, than that of the Church 
of Rome only, yet not-enougls to cauſe ab/olute, that is-with-. | 
you, infabible:certainty: "_E 2h <5 | 
DS. Are not Ten-Millions of Atteſters as able-to cauſe ab/o- 
late certainty, as Twenty 8. Ih, 220 
C. Ceteris paribus, the more" Attefters, the more certainty; 
yet how .many ſoever, they:are but men, and falible. 
7. $. When the number comes to that p3zch, that it is ſee» 
to be impoſſible they ſhould all:-be deceived in the thing they u-- 
nanimouſly aztef?, or conſpire to deceive us ; their Teſtimony 
has its full effe&t upon vs, and begets in us that firmand unah 
terable\aſent\we call abfoluts certainty; and: the addition of. 
Myriads more, adds nothing; to the ſub/taxce of that A4ſſent, . 
fiance *tis wrought without i. R: p. 43. 
C. This is as good afſuraxce.of a-matter of Faf;as any man 
cans. 
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*randeſire ; but what's all this to Gfalibilitye - Here's ſome 
certain pitchof.qumber (which w3t, 7 wiſh you conld fhew uw) un- 
ro which wheit Atteſters (every manof them fallible) are come, 
(one unite fhort may ſpoil all) 1t maybe ſeen ( infallibly or ave 
may be deceived) that 'tis impoſſible (no leſs will ſerve) they ſhould 
be deceived.or deceive. © Thus add fallible to fallible, they bes 
come infallible, and infallibly honett too. And then we may 
firmlyaſſent (it ſhould have been infallibly) and the addition of 
Myriads ggore, will adde nothing to the ſub/tance of that aſſent, 

- ſince it:is Wraught without-it.- Now what this ſab/tavce of af- 
ſent is but-affevt, who knows? Of the firmneſs of aſſent, Iam 
ſure there are degrees. Do not theſe'words ſeem then to; inti- 
mate, that though Myriads of Attefters cannot add 'to. aſſent, 
barely conſider'd as ſuch, for ſo it was before ; yet. poſlibly 
they may .add to the degrees of firmneſs ? If fo, then ſeeing 
that afſevt was before infallible, do not you ſeem to admir de- 
grees of Infallibility? | BEL 

7. $. But the main is, you quite miſtake the nature of a 
long ſucceſve Teſtimany.. 1b... | 

C. My comfort is, I have a wiſe and compaſtonate Inftrudter 
to ſet me right. | i920 Tong * 

1.$_ Let:Tex Theuſavd men witneſs what zwo or three, who 
were the original Atteſters of a thing ſaidatfirſt; and Twenty 

' Thouſand raore witneſs in the next Age what thoſe Tew Thou- 
ſand told them, and ſo forwards, yet ( taking them preciſely 

| as Witneſſes) they amount to na: more, in order to prove the 
* rath of that thing, than the credir of theſe 2wo or three firſt 
Witneſſes goes. R.p. 43. 

C. All thus I knew betore. Where's my mi/take all this while? 

Z.S. The 7raditio for the ſeveral Books of Scripture is not in 
any d comparable either in regard of the /argenefs or the 
firnmeſs of the Teſtimony to the Tradition for Doftrine. 16. 

C. I grant not this, yet let's ſuppoſe it in part at preſent. I ſee- 
firſt, that your charging me with miſtaking the nature of a fuc- 
cefroe Teſtimony n_—_ from a miſtake of your own. 1 _ we 

; ve 
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have a larger Teſtimony for Striptare than hat of rhe Church of 
Rome ; ut. fancy | me'to Pp Kof a larger Teftimony for $ cripture 
thin for Defrine. "Ard foall yon have'faid fince, 15 to no pur- 
poſe. Again,thougli the 7e/tzmony were larger for Dofrine than 
. for Scripture,yet isit not'ſo frm, becauſe nor fo competent an At- 
z2fter of Doftrine, as of a Book. It is ſufficient indeed for the Book, 
the Dodtrine' whereof depetids on the eredir of the fr i# Atreſters, 
and being ſufficiently attefted by them, leaves ho credit for. any 
other Dottrine not agreeing with it, by how'many faever at 
this 'day atteſted. Stl* yours is but humane Teftimony, and 
that's not axfallible. bane, | | 
ES. nor your Tradition for Scripture humane too s* Rp 44. 
C. It is, CES aa pan 8 6b 
F. 3. If that may be errontous, may not all Ebriftian Faith 
bea company of lying Stories, 16, on PR 
C. We have no reafon to think or doubt it s, and therefore 
ought nor'tofayit may be. I rold you before, that neither Papiſts 
nor Protefants content themſelves witt'7radzrion for the rruth 
of their' Fa7rh, but prbduce abandance of other Argumeirs for 
it.- F; p: 19. "But you had no @ind to trace me there. 


L. 8. Seeing certainty of Strigzare is proved by Tradition, 
what thouſd'hinter me on fs 1s 


thouje unleſs forme ſpecial 
difficulty beformd in' other things That gh into'the"fame'cha- 
ne4,1t muſt bring rhetrdown afdi7bly;rad'?” Re, p. 45. 

E: Tf no ſpecial 'difituttybe formd in'them, you may iufer 
'it- may bring them down as'cerraily. ' Thele orber things are, - 
I ſuppoſe, things anvri#texinthat holy Book, 000 

7's. So-your gife of iirtapreratine Exponnds thefe Words of 

mine, butT dvaſſyre yoit, Sir; y,du zre' mightily mifaker. 73. - 


' C,- All rhings wrirrev int the Boo ate convey Ydown in it, = 


what then'canthoſe orber 7hings be, but things awrittenin it 7 
1.S: I never yet tokd'you that at?*Faith was'not contain'd 
in Scripture explicitly or implicitly." 1h; ON 
"6 WAY, if a beenther recs or implicitly in the. Book, 
then by Tradition. alt i5 brought down in' the Book Ntilt 3mpli- 
Fs citly 
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citly at leaſt. And then once more, whan can thoſe other 
things be, but things: zot written.in Scripture £ 

T1. $. The whole Body of Chriſt's Doftrine, oay the ſelf-ſame 
Dofrine of Faith that is contain'd in Scripture, comes down 
by Tradition or the Charch's Teſtimony. 16. 

C. Thad told you allthis, but ſtill you talk'd of other things. 
How, I beſeech you, -other things, and yet the ſame 2 Whar 
mean you by [ zay the ſame? ] A man would think by this 
you made the Dottrine of Scripture either but a part, or not ſo 
much as a part of the whole Doftrine of Faith, 

I. $. But with this difference (as to the. manzer) among 0- 
thers, that the Church that teſtifies it, having the /exſe of it in 
her breaſt, can-explain her meaning ſo, as to put it out of all 
queſtion to Learners, Doubters,. and Inquirers, which the Scri- 
Pture cannot. 1. | 

C. Here's a difference indeed | The Dettrine is cantain'd .in 
Scripture, but it cannot diſcover it ſelf there to Learners, &c. 
The ſame is in the Church's breaff, and there alone it may be 
learn'd. The Church teſtifies of the Scriptere, that it is the Ward 
of God, but *tis Feſuitically pan uzuocation or Mental Re- 

ervation, for it is not indeed The Word of God, but a dead Letter 
till the ſeuſe be put to it, any: * in her breaf?. We have now 
found the Scrintum pefors, Bf what's in the Box, who knows, 
. or when it will all.come forth'? However, the whole ſenſe of 
Scripture isfafely lock'd up there, and by the Xey of Oral Zra- 
dition it may be open'd as there is occaſion. Now to me it 
ſeems all one, whether theſe (call them fame or other things) 
be contain d or not contain'd, be explicitly or implicitly in Scri- 
pture ; they are there, if they be there at all, to no purpoſe, 
whilſt the ſenſe is in her ZreafF. Not a ruſh matter if ſuch a 
Book had ſunk in the chane/. Yet it ſeems the Church had the 
kindneſs to hold up the empty Cabinet in her hand, whilſt ſhe 
ſecured the Jewel in her boſom. 
TS. St. Peter's Ship (the Church) that caught ſo many Fiftes 
at firſt, ( the Body of Primitive Chriſtians=>) hath ſtored up 
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Proviſionenough for the ſucceſſion of Faith to the Worlds end, 
and there we may find it to our hands.. We need not there- 
fore fiſh for our Faith in the chanel of Tyber, as your great Wit 

rells us. 16. | Re 
C. I would not though. for two pence, not have ventur'd 
that little Coxceit.of mine, ſeeing it isreturn'd home again with 


ſo rare a diſcopery.. It would not be wannerly to enquire, when . 


Ships catch Fiſhes; when they ſail, or when they int ; nor how 
Fiſhes catch themſelves, or how the Body of Chriſtians, which 
are. the Church, are caught by the Church which is that Body; 
os, how thoſe Chriſtzans are. naw the Provifion of Faith ſtored 
up to the World's end ? *Tis plain, you mean the Church of 
Rome hath the whole DoAtrine of Faith ſtored up in her breaff 
for all Ages; and we are fools for ſeeking it in the uy/enſed cha- 
rafter of Scriptere where 'tis not.: Yet have you, Sir, a worthy 
opinion of the Scriptaze... I would have ſaid, St. Peter and. his 
Fonds with their Net, the-Word of God, caught Mex inſtead 
of Fiſhes, as Chrift had promiſed ; and with the ſame Net con- 
vey'd'to us by Tradition 1n Scripture, the Miniſters of Chrift do 
ſtill #6 with good ſucceſs.” ' Conſider if this A/legorizing of 


yours, - would not ſuit better alſo with one of your Sermons, - 


. ” 


than,with your Controverfie. | 

7.S. All this is but prelude. Now comes Mr. G.'s Argument, 
the firf# Propoſition whereof is this : All Traditionary Chriſti- 
ans believe the ſame to day, which they did yeſterday, and ſo up 
to the time of our Bleſſed Saviour. There 1s NO x rn this 
Propofition, but by affirming, that Traditionary Chriſtians are 
not 7raditionary Chriſtians. L.p. 8. 

.C. But ſuppoſe theſe 7raditionary Chriſtians be ſo call'd from 
their adhering to a Zradition which reacheth not ſo highas our 
B. Saviour's time, but only pertends toit, Oc, A. p. 20. 

7.S. Whether we only pretend to it or no, will be ſeen,when 
the Fourth Propofition comes to be examined. R. p. 26. The 
Second Propofition is this : If they follow this Rule, they cannot 
err in Faith, This is paipably ſe/Fevident, ws 

H ows 
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.bbws the Third ; and BEE of, are infallible. "R. p. 47. 

C. But unleſs the Rule of Tradition alich they foZow be 
longer than it is yet proved tobe, _ may follow i It, and-err 
all along by following it. - Þ. 21. | 
TS. Nodoubt of it.. 7 3 1 

C. Then: prove it to be of 

7. S. Asit we had never proved our” 7 adifin reaches to 
our Saviokr's days. #, © 

C, Iknow not when.. Sy poſe you hid, that's not all: for 
let it be never fo Jowg, yet it you folow It wot, - Ra may err ; 
and therefore are not Pa except you: thew You cantor 
chuſe but follow it. 

1.S. The Fourth Force es rv prove that this 
Tradition we lay claimto, does indeed reach to Chriff and his 
Apoſtles, is this : They conld *not inovate in" Faith, unleſs they 
did forger what thety held the day beſpre; ern of matice alter Fr. 
R. 
| £4 You undertake to make thisout inore'leatly, (L:p.18,) 
and therefore I would: hear what you fay tiers for our betrer 
Information; A. p.21.” - 

T. $. Ttiis-is amoft evident and a moſt unconſeionable Falf- 
fication :- clear your Credit when __ can, 1-charge it upon yon. 
as a voluntary womens ol = 48, 49. 

C. Good words, I'pra hat is it Thave done 2 

T.S. You reve diredtly  fulifed that whole Diſcourſe, by pre- 
tending here that the words you cite, were to make oxt 'that 
Fourth Propoſition ctearly ; whereas the truth of that Propoſe- 
tion was made out by me. ' TL. p.9. 

C.*Tfaw it, Sir, and Tpake to tt too, as I ſhall thew anon. 
What are thoſe words of yours 1 cite ? 'Recite them, I pray, 
and Pll recitemy Axſwers ro them. 

7. S. Did Chriſt teach rr ornate L, p.18. - 

C. He did not. A.” 

T. S. When a Father cliew 4 what Chit KEIIR mnt CY 
Son what the Father believ'd, did not the Son tov believe what 
Chriſt me. g.- G. No 
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C. No-doubt of it but, he did, 25, 

LS. Runit on to the lafi Son that fball be born in the World, 
mu? not every one believe what Chriſt taught, if every oxe be- 
liev'd what hu Father belieud Ib. 

C. It is certain he muſt. 75. | 9 

I. S.” And will you then go about to * v7 wg us that there a- 
= is a company of men in the World, who adber d to this me- 
thod, all Soxs believing always as their Fathers did, whereof the 
firft believ'd as Chriſt taught, and who notwithſtanding err d in 
matters of Faith ? 

n No, you may be ſure on't. Theſe then are your words I 
cited. | | | 

1.S. This Diſcourſe was level'd at a guite different buſineſs, 
' viz. That a Church could not adhere 0 7; radition, and err int 

Faith at the ſame time. | | 

C. *'Tis true, and I faw.it, that this was it you there made ont ; 
but I do not = ſee how it is a quite differewt buſineſs from 
that which I {aid you undertook to make out more clearly. Ic 
was not proving I meant by maktivg eut more elcarly, but i//x- 
ftrating cr explaining ; nor was it the whole (which, according 
to you, conſiſts of a Prepofition and its prof) but the Propoſe- 
tion only I ſaid you andertont there to i/hyſtrate; and therefore 
I would not proceed to the progf, which. you would ſeem to 
make out ( p. 9.) till I had. rd how you: explain'd the 
Propoſition ( p. 18.) : which after 1 had done, I came to exa- 
mine your proof (as you. call 18) bath as it is p. 9, and as you a» 
ain tall of it, p. 33, This you ſaw, 4. p. 2 3. Wherethen lies 
he Falffication 8. The Propoſt$ian. is, They coald not innowate in 
Faith. | Who are they.that cannot ? 7raditionary Chriſtians. 
And who are theſe? Zhey that bold the ſame to day, which they 
did yeſterday, &c. What cannot theſe do 2 They cauyot inno= 
vate, or orr in Fath, Sq fay I yaucxplain-it (p. 18.) And 
do you nat ſo, though it was upon another occaſion > No you 
not thew, that if they hold to Tradition, or be Traditionary Chri- 
ſtians, they cannot whilf} my; are ſo, (and when they are _ ſos 

2 they 
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they are none of the hey in the Propoſition) innovate or err in 
Faith £ Overcharging often occaſions recoiling ; and if your 
Conſcience feel it not, to much the worſe. 

And now after all this noiſe, one /ittle thing is yet tobe pro. 
ved, viz.That theſe Traditionary Chriſtians adhere undeclining. 
ly zo an unqueſtionable Tradition, deſcending really and unvari- 
ably from Chyiſt aud his Apoſtles,and could not poſſibly do other- 
wiſe ; that is, that they neither did nor could err from the Paith 

firſt taught, for this is but ſuppoſed hitherto. A. p. 22. 

T.S. Was it not proved in the Fourth Propofition, and by me? 
P-9? Rp. 51. ate 

C. At your rareit may be. And from this ſelf-evident Sup- 
poſition, you neceſſarily conclude thus--- Suppoſe Traditionary 
Chriſtians neither did nor could err, it u certain, theyneither did 
zor could exr. Make what more you can of it. A. p. 22. 

7. S. You falhfie our words, who ever faid a Suppoſition is 
ſelf-evident 2 R. p. 52, RTE: So 

C. Who ever ſaid you did? | May I notuſe an 7rovy, with» 
our the guilt of. fal/hfying ? 

7. $. You falfjie again, in affirming that from this ſe/-evz- 
dent Suppoſition, 1 neceſſarily conclude, &c. © 76. 

CG. Juſt as before, in ſaying you meceſſarily conclude from a 
ſelf-evident Suppofition. 'T fay,' all you conclude, amounts to 
no more. And make you what more you'can of it. 

7. $. Ourentire Diſcourſe runs thus, 1f we muſt needs put it 
into form for you: Thoſe who adhere to Tradition all along from 
the beginning, neither did nor could err in Faith. '\ R. p, 53. 

C. No, not if it was true Apoſtolical Tradition, and they ad- 
| hered wholly and ſolely to it,doing fo they did not,could not err. 

T.S. The Roman Catholick Charch does now, and did from 
time to time adhere to Tradition. Ib. Ek | 

C. To Apeſtolical Tradition wholly and only > 1 deny that. 

I. S. They could not innovate in Faith, unleſs they- did forget 
what they held the day before, or out of malice alter it. 1, 
 C. You hope then we cair have no advantage by PR | 

| ELTNET. 
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either of theſe, in barr tothe Infalibility of Tradition. A. 22. 

FS. You do not, I ſuppoſe, deſire we ſhould prove, that 
Men had always memories, or that Chriſtians were never ſo 
malicious, as to damn themſelves and their poſterity wittingly ; 
and yet it'can ſtick no where elſe. L p. 32. | 

C. Were there no danger of Mens forgetting what had been 
taught, 'tis hard to ſay, why the Pen-men of the Scripture 
ſhould have been at the xeedlefs pains to write it, A.p.23. 

7. S. Your Diſcourſe is this. *7 hard to ſay, That Chri- 
ſtians ſbould have remembred their Tefterday's Faith, had not the 
Scripture been written. A. p. 54. 

C.'As tho to remember it from Night to Morning were: 
enough. I ſay, 'tis hard to ſay, why the Scriptare was written, 
if men might in no Age forget what had been taught. 

I.S. The om why Scripture was written, you might 
have read in. St, Paul, 2 Tim. 3.16, 17, Where there is no 

uch thing, as to make men remember their Tefterday's Faith, 
or that Scripture is of neceſſity at all, but only that it is prof- 
zable for many «ſes there enumerated. 7þ. 

C. I know. how unwilling ſome of you are that Scriptare 
ſhould be thought zecefary atall, and alſo how much aſhamed 
-they, are tofay ut is hab altogether. Let it be (as you ſay) 
only Profitable for Dottrivue, Reproof, Correttion, Inſtruttion : 
For my part, it men once taught the Faith can never forget it; 
HK Oral. Tradition can do all this without Scripture, and Scrip* 
ture nothing of al/ this without Tradition, I think it is wholly 
e/eleſs and unprofitable, and therefore fee no reaſowit ſhould be 
written. = And.yet if mens memories be ſo very faithful, Se. Pe: 
zer ſeems to me to-have been.700 forgetfub of it, when with ſo- 
much earneſtneſs he endeavour'd, that men might be ableafter 
his deceaſe to have theſe things always in remembrance, 2 Pets 
x, T5. and/that by leaving them in-writing: » A. p.'23. . | 
. 'T. $. Fhere isnot ſo muchas one'word1n the-whole Chap-- 
ter.concerning the remembring or forgetting their Faithy but of 
 remembring his particular exhortations. ta good. life. R, p..5 5. 
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« C. Neither faid I there was; it was enough far me to prove 
| hence, that men might forget what they had been taught : and 
ifan exhortation to good life, why nat an Article of Faith > 
'Z. $S. Notwithſtanding all you have anſwer'd, men had me- 
- mory yu not to forget ER Faith, R.-p. 56. 
C. Well, at preſent fuppoſe it. Why might they not have 
Malice enough to alter or corrupt it ? | 
.T. $. Were' Ebriftians (0 as as to damn themſelves 
and their poſterity wittizgly 2 | 
- C. May they not be as careleſs of preſerving the Faith, as 
of maintaining Zolinein themſelves and their poſterity, when. 
they know that $7 is as d1amnable as Error 8 A.p.23. 
. 77. S. Be Judge your felt. Do not many of your Congrega= 
"tion fin often, and yer few or vone of them deſert their Faith 
. once & 1b. | W” | 
'C. _ men may often fin, yet be neither Apoſtates nor 
_ Hereticks. | | | | 

Z.S. The Reaſens why the Parallel holds not are theſe. 7F. © 

C. The Word of an I Inſtrufter ſhall paſs with me 
for a thouſand Reaſons, Tell me only what theſe Reaſons prove, 
it will ſuffice. If it be this, that men may fis eftcs, and yet 
not defert their Faith, 'tis already granted. Is it any thing elſe 
you would prove by them ? 

T.$. My Reaſons thwart the «»rverſal alteration of Faith, 
while Chriſtians proceeded on the former Rule of 7radtiov. 
R. p. 59. | . 

C. Tis granted alſo, that Chriſt:ans adhering to olical 
Tradition, lone could be no awiverſal alteration of Eq 

I. $. They clearly evince an anrverſal _ in'the Rule of 
Faith over the whoſe Body of Believers. is abſolutely imprafti- 
cable. R. p.57. * ; 

C. Whatever your Reaſons evince, we grant ſuch an «ui- 
werſal change will never be, becauſe Chriſt will always have a 
Church of true Believers. But why might not a confiderable 
part of the Whole Body alter the Faith firſt taught ? PP 
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LS. 'The change muſt be profeſed- and opey,: otherwiſe it 
alters not the caſe ; and poſterity will believe ſtill on, according 
as things appear outwardly. Rp. 56... 

C. Men may change the Faith, and at firſt privately teach 
ittoa few, not orefeff at all that they chauge it, but that 
they retrieve it, after a chavge had been made init ; and they 
who are taught it, may believe it and ſpread it, and it may at 
laſt be openlyprofeſs d, without profeſſing a change from what it 
was at firſt, which is not the wont of Hereticks. 

TL $. Not unleſs ir be ſaid they went conſcienciouſly upon 
ſome other ground than Tradition. R.p. 57. 

C. And why might they not do ſo? 

I. S. 'Tis impoſſible they ſhould take up another ground. 78. 

C. Your reaſon I pray. | 

7. S. Becauſe if they could not innovate in Faith, they could 
not innovate in that upon-which they held 2/7/ their Fazth. 73. : 

Ca Very youe. You were proving they cannot iyzovate in . 
Faith, becauſe they adhere to Tradition;- now you prove they 
muſt adhere to Tradition, becauſe they cannot innovate in : 
Faith. 


-'T. $. Men are more tenacious of their Principles=-, than + © 
they are to relinguifh all they have receiv'd upon thoſe Prix - | 


. Xifuens. 1b. DT - 

C.” That which they hold upon the Principle 'of Tradition 
is all their Faith, and you faid but now, the care of their Faith 
made them hold their pringiols 1 now you fay, they are /:f- 
careful of their Faigh, than of their Principles, Thus have we 
Circle after Circle. Why would they hold their Rule or Prix- 
ciple e Becauſe they were tender of their Faizh.' Why were 
they ſo tender of their Faith > Becauſe they were more tender 
of their Rule or Principle. I ask not, how men may be proper- - 
ly called, Tenacious to relinquiſh : but pick the beſt ſenle I can 
out of your -pure non-ſenſe. Os 

T.S. Tradition is the Authority of the whole Ecclefia do- 
cens--, which could never permit it ſelf to be thought to have 
atteſted a lye hitherto, 7Þ. En 
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C. If Tradition be the Authority of the Church, then. (as 
you ſaid of that Authority) it is of no more credit, than a ſto- 
ry told by an o/d woman, till better reaſons be given for it ; 
nor hath it this efe upon Flumane Nature by its own proper 
Power, to prove Truth. But why may not the whole Feds a 
docens (ſuppoſing it the Church of Rome) atteff to a lye > 

7.S. It could never permit it felf (were there nothing byt 
its own zntereſt) to be thought todo it. 1b, ,. _ © 

C. You ſay well, zo to be thought zo do it, for that would 
ſpoil all: Tho I know not how it can be hiader'd, but, ſome 
will :h;»k fo, It might be its Ivtereſt to advance it ſelf, and for 
that, to pretend a falſe Tradition, and to forge evidences to fa- 
ſten a Jye on former Ages. -- im 

I. $. None could be competent Fddges, what was fit tobe a 
Rule of Faith, but they who were ſo concern'd both in Duty 
and Intereſt, Tradition ſhould not be ſet aſide, 75. 

C. Then if Intereſt. prevaild above Duty, a falſe Tradition 
might be pretended, and the World muſt receive it on: their 
credit, becauſe they alone are to be accounted competent Fudges. 

F.S. There muſt be ſome great time betwixt their dif- 
_ carding 7radition, and eſpoufing a New Rule ; during which 
time we muſt imagine the whole Church (except perhaps ſome 
few that diſcover'd it firſt) would be made up of Seekers, 
ſome hovering one way, ſome another ; in which caſe they 
would as. yet have'no Fazth, and conſequently there could be 
no Church. R. p. 57, 58. | 

C. No, Sir, a pretence to Tradition as the only Rule might 
ſtill be kept afoot, and yet changes made in Points of Faith : 
whilſt they who publickly oppos'd or privately diſown'd them, 
adhering only to the zrae Apoſtolical Tradition, were the true 
Church, = SOA 

T.S. If they could innovate in Faith, they muſt pretend to 
Tradition ſtill, when they had evidently deſerted it,that is, They 
muſt profeſs to hold the-Tefterday's Faith, when all the World 
muſt ſee, and every one's own heart muſt tell him the coutra- 
ry.. Which is the higheſt impoſſibility. 7b. C.They 
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. C.. They. might. pretead to Tradition, when evidently to 
others, they had deſerted it in many things; and ſome of them, 
not impoſtbly, when rheir ows hearts told them ſo, 3 

I.S. *Tis impoſſible any Temptations ſhould move all men, 
to fall into this- ove fin of altering the Faith. 16. 

C. How: impoſſible I know not, but I think it neither ever 
did or fball came to pals. } A 

I. $, Suraming up my Diſcourſe, (Se, 45.) 'tis manifeſt, 
you- have.no-way to axſwer our Argument,. but by ſuppofing 
there was a time, in which there were no. conſiderable Body 
of Men-+in the. World either good Chriftiaus, honeſt Mex, or 
valuing their credit ; but only a company of Brutiſh, Godleſs, 
Lying Rufians; wichout the leaſt degree of Grace or Shame in 
them. R. p. 60, © 

C. It is then avayſwerable by me, for I cannag ſuppoſe this. 
Th& I am not convinced that Men cannot in»ovate in Faith, 
till it be ſhewn, not-only that they have memory enough to 
remember Tefterday's -teaching ;' but that: they made a right 
ve of their — to that. purpoſe ; and farther, that they 
had ſo little wickednefs,as not only not wittingly to damn them- 
ſelves and their - ity, but as not to »eg/ef any care that 
ſhould be taken for their /alvatiax ; and many things more not 
yet ſhewn. For, what if a/ Sons did not anderſtand aright all 
that Fathers had taught them/? 

1.8. If-af did not, moſt of the iute/igent Paſtors would, 
gnd x _ inſtratt them, it being both fo obligatory and 
ſo eaffe. Ib. 4-2 

' C. Obligatory indeed, yet-not ſoveafie fo to in/truft them as. 
to-comvince them ; as you, I doubt not, find it in thoſe whom 
you ſuppole in error. Suppoſe again, ſome Sons were ſo neg /i- 
gent as to take no care either to remember or teach what they 
had been tayght by their Fathers? 

'- T.S. Then the diligent would: reprehend them, and ſee 
things amended; and thoſe carelefs Perſons, eſpecially if Pa- 
ftors, reduced to their Duty, there being Orders on foot in the 
World to oblige them to it. R.p.61. I- E: 
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C. oo aſl - to paſs then, that all Zereticks were not 
lo o ſuppreſſed ? 

T s "TD 128 unheard -of Neg/zgence, not to know or re- 
member Teſterday's Faith. R. p. 51. OLETSS . 

C. But *tis a very poſſible thing, either not to heed what is 
taught to day, and ſo to be ignorant of it tomorrow ; or not to 
remember to morrow every thing that is taught to day ; or 
being taught to day, to think of 1t no more to morrow, nor 
many days after, and to forget ſomething of it at laſt. But what 
if ſome through Ambition, Yain-glory, and Popularity , ſet 
abroach New Dorines, and taught them for Apoſtolical Tra- 
dition ? | | IIS 4F 

7. $. Good men would ſet themſelves to oppoſe them, 
make known their Pretences,and lay open their Novelties, 16. 

C. I doubt it not ; but not always fo effettualy, as the Er- 
rors ſhould not have many foSowers. What if others. to ſave 
themſelves from Perſecution, conceal d part, and corrupted more 
of the Dofrine of Chriſt by their own Traditions # ' 

7. $. Others would oppoſe their unobriſtian proceedings, re- 
veat what they had conceal'd, reſtore what they had corrupted, 
and manifef? that Doftrine they ſubintroduced had not > nc 
ded by the chanel of the Chriſtzan Church's Tradition, 1b. 

C. Yet here's Tradition pretended -againſt 7radition, and 
many, it may be, carried away with the Pretzexce ; and a great 
number : (as you have faid) atteſting, the atteſtation is to be 
thought ſufficient 3 and then a greater number can add nothing 
ro it. Let others then oppoſe and manifef# what they can, aZ 
poſlibly will not be convinced. What it others through a blind 
zeal, ignorant devotion, ſuperſtitious rigour, and vain credality, 
added many things to the Dofrine of Chriff, which by - 4 
grees grew into more general eſteem, till at laſt they were 
own'd, and impoſed as neceſſary to. be believ'd and prafticed 2 

7. S. If they belong'd' to Faith they could not come in, 
while the R#le of 7radition was adber d to,as has been proy* 
and granted. R-p.-62, —- I 

C.- True, 
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-C. Trae, not whilſt Apoſtolical Tradition wholly and ſolely 
was adher'd to by. A/l, whether they belong'd to Faith or no. 
- Z.S. Perhaps ſome Points involv'd' in the main Body of 
Faith, not yet ſo explicitly or univer Fs known, might, on 
emergent occaſions be fingled out, defin'd, and;more eſpecially 
recommended than formerly , without any detriment to the 
Faith receiv'd, but rather to the advantage and farther explica- 
tion of it, 16. : 

C. I underſtand you thus. 44 Points of Faith are no more 
explicitly convey'd to us by Tradition, than by Scripture ; but 
ſome ot them implicitly only. *Tis ſomething e/e which 
hath a/ in its brea#?, and by degrees vents it in parcels, as there 
is occcafion to define and recommend ; and then, tho men might 
before be ſaved, without the knowledge of it, it becomes as 
neceſſary an Article of Faith as any of the reff. This is the 
great Myſtery, had all been given out at fir, the Box _ 
empty, would have been in ſome danger to have been /aid. afide 
and diſregarded, Well, but after all this, If ſomebody ſhould 
ſtart up and fay, this or that Article thus defined is no part of 
the old Apoſtolical Tradition, but a meer innovation, who muſt 
decide the matter 2 Who but the Church 2 All Trath is lodg'd 
in her &reaF#, But which is this Church 2 That which holds 
to Tradition, the Church of Rome : Which is the' true Tradi- 
tion ? That which the Church; -viz. of: Rome holds:,- What 
now if Error any of the former. Ways beopght forth, grew, 
multiplid, fre , obtain'd moſt power, and drove out all that 
held the xaked rrath from all thoſe Countreys. where 1t came? 

. 7.8. Doany Hiſtories tell you, .This Error ſpread gver the - 
Whole Church, without, your ſuppoſing the Queſtion, that Jach 
or ſuch a Tenet is an Error, which you pretend fach ; which 1s 
above the sk1ll of Ziſorians to decide,and is only to be deter= 
_— by examining fri? who have,who have not a certain. Rule 
of Faith ? . —__ ——— 

C, Over the Whole Church. is too much. Fiiſtories tell us 
of the ſpreading of Error, ſuch as both Tow and We account - 
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fo, over divers Comtreys. What need 1s there of ſuppoſing the 
Qugſtion, that fach or ſach a Tenet is an Error, betwixt ws who 
are-agreed about it, as I think we are in that of - Arzaviſm > 
But as to what you add, pray tell me, If 7radition be the 
Rule of Faith, who can be fter to decide what Tenet is Error 
than Z7/torians, who ſhould know beſt what belongs to for- 
mer Ages? But I forget, *ris the Oral Tradition of the projent 
Church is Four Rule of Faith, and- Hiſtorians have to doony 


!y with things paf7: and 1 _ with you, that it exceeds 


their Skilto thew us, that all thoſe things which += 96 any 
Church calls Errors, were decided to be ſuch in the Ages. 
However, ſeeing what is Error is only to be derided by exa- 
mining firſt who Love, who have mot a certain Rude of Faith, 1 
beſeech you be not ſo haſty, as you uſe to be, to call us Here. 
ticks, whilſt this Point is but yet under examimarion. 

I..S. But what are all theſe rambling Queſtions to our Arga- 
ment, whicty infifts on the impoſſibility of altering the Teſter- 
day's Faith, but either ont of want of Memory, 'or out of Ma- 
lice? R. p. 62, 63. | 2 MY 

C.. They ramble home to your Argument, where you wonkt 
not ſee them. | FOO S pI SDIIIN 
n : S. Apply them to ths, and they Toſe all their force. 

4 #2 WE | 


A —_—_— be -—_ - or any of _ Ways, then, if 
F2 Ou mp | reerfulnefs or malice, (as you'fay 'myſt of 
them do in fome degree) men may through forgerfubreſs or 
malice innovate in Faith ; and if they imply neither, men may 
iovate otherwile than through forgerfubref5 or malice. Either 

T. S$: 1 long toſketmade out, that anerring Charch can till 
plead Tradition, and athere to it. L. p. 18. 

_ C. Thatan errimg Church adheres (as I have formerly faid) 
to,7Tradition, | know no man that will undertake to make ont 
to ſave your longing. But may not a Church that once ad- 
ter d to Tradition, leave it 2? | . 

_ F.0d. 
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I'S. That a Church may follow Tradition at one time, and 
leave it at another, is no news. L. p. 15. | 

C. If this be no News, then though we ſhould grant Trads- 
tion to be an infallible conveyance of the 7ruth, yet would it 
not make even that Church which now adheres to it iwfallible ; 
and therefore the Church of Rome ( though we ſhould confeſs 
her at preſent to adbere to infallible Tradition) could not prove 
her felt thereby to be infallible. That Church only is infallible, 
which caxnot err ; the Church that at one time follows Traditi- 
on, may leave it at another, and ſodoing errs. Therefore if the 
Church of Rome will be infalible, ſhe maſt prove not only, 
that ſhe follows Tradition, toro ſhe proves only, that ſhe dves 
wot err ; but alſo that ſhe camr leave it, for infalibility ex- 
cludes all poſib3liry of erring, by leaving Tradition. She muſt 
therefore ſeek out a new Medium to prove her ſelf iufallible. 
A.P.25.4 | 

ls Do not you fee this already proved to your hand ? 
R. þ.63. 

GC. No, truly, and I deſpair of ever hearing hm prove, that 
a Church which now follows Tradition, cannot leave it, who has 
told me, "tis ww News, but a common.caſe, for a Church that fol- 
lows it, to kave it. | | <\ 

7.S$. Not torepeat themany Reaſons produced for the point, 
Sed. 45. *s 63. By. . 

C. You did not ſure mean, 7 ſaw it proved to my hand in 
thoſe Reaſons which you had not rhen produced. And T fee as 
little yer, that they were ems for this pornt.. Tigranted you 
_ of that for which you tokd me you proxuced ther, when you 
mention'd them, but thatthe Church of Rowe cannot Jeave Tra» 
dition was fiot it you then told me you produced them for. 

T. $. Imwoation and Tradition being formally and diametri- 
cally oppoſite, what proves ſhe could not inwwuge, proves alſo 
that ſhe could not leave Tradition, for this were to immovate 
R. þp. 63. " | 

& But where was it proved ſhe could-not inyouare # 

LS. 
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. T.S. Our Argument you ſee has already proved it. I won- 

der you ſhould difſemble a thing fo obvious, and run forwards 
upon that affefed inadvertence of yours. *Tis the very thing 
'our Argument chielly aims at. R. p. 63,64. 
.C. Aiming andhittingare two things; you lay it aim'dat it, 
but I have - you it miſs dit. And farther I tell you, that 
if ever you hit it, you will wound your ſelf. Will you prove 
a Church that follows Tradition cannot leave it, and yet fay the | 
contradiflory to it is true 2 ; | 

I.S. You would perſwade us. rather to prove our Church 
free from Error. R. p. 64. 

C. I think it good advice, and for your encouragement 
have told you, - that I think we are obliged ( whenever you 
prove it) to be of her Communion. Will you not take my ad- 
vice to make us your Converts ? I ſaid alſo, 'tis the eafter task 
for you, if ſhe be ſo; and if ſhebenot ſo, you in vain attempt 
to prove her more than fo, infallible. _ : 

7.S. Your wiſe advice amounts to this, that you would 
have us prove our conclafion, without beginning with our Pre- 
miſes. . 1b. 

C. No, but that you would be content with a canc/ufion eaſe 
er to be prov'd, and exoxgh for you when proved ; and that you 
would prove it by better Premiſes, better known than the con- 
clufion. | SO | 
T S. All our Faich may be Error, if the Teſtimony of the 
Church (our Rule) may be erroneous ; andift it cannot, nothing 
we hold of Faith can beſo. 16. 
 C. Theneither the Fazth of Chriſt may be Error, or yours is . 

not the Faith of Chriſt. May the Faith of Chriſt be all Error, if 
the Church of Rome can err in her Teſttmony, then doth it de- 
.pend on the Zrfa/libility of your Church tor its truth, not on 
Chriſt's Veragity. | 

 T. S$. Your meaning is, we ſhould only prove ſhe embraces 
no Error now; but what provifion would-this make, for her 
not falling perhaps into Error to morrow? 7b. 


C. Againſt 
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C. Againſt the po ability of her falling into Error hereafier, 
T know of no proviſion can be made; but to be ſare ſhe does 
not err at preſent, is the beſt ſecurity ſhe can have,and (to you) 
muſt needs be good enough : for ſure you will: not have. it 
faid your Church can be guilty of ſo unheard-of a Negligence 
as to forget to morrow her rt. Faith. 

1, $S. Were our Rule granted fallib/e, by what more certain 
way could we'be dire&ted to arrive at Chriſt's ſenſe 2 7b. - 

C. Take the plain Scripture for your Rule. - 

7. S. However, your coxnſel ſuits better with your conveni- 
exces, than theſe crabbed Demonſtrations. A. p. 65. 

C. Yours are indeed crabbed enough, and plain Demonſtra- 
tions would ſuit better with Infallibility. But why will you la- 
bour to no purpoſe? All the World knows that a ſingle 7#- 
ſtance 1n one Error, is enough to anſwer all the Arguments can - 
be brought for her /»fallib:lity, ſeeing it muſt needs be falſe 
to ſay ſhe cannot err, who'in any one thing doth err. A.p.25- 

I. $. If the Premiſes be right and the Ixference good, the 
conclufion muſt be neceſſarily true, 1b, — © | 

C. I grant it. 

I.S. Firft then you are to anfwer our Argument, and next 
to ſee the Autbority that qualifies your Inſtance: for an Arga- 
. ment, be above Moral certainty. 1b. | eos Ne 

C. Your Argaments are not hard to anſwer, yet'if I could 
not anſwer an Argument brought by ſome cunning Sophi- * 
fers to prove, that Men can know as certainly as God, though 
ſome Scholar might laugh at me, no Chriſtian would do fo. 
If an In/taxce lie before me, ſo certain as there is no juſt cauſe 
to doubt of it, which is Moral certainty; it is enough to fa- 
tisfie me an Argument which contraditts it, it is falſe, thoughsI 
may not be able to diſcern the Fallacy, and will always be 
enough for one that values the zruth more than the credit of 
a Logician, | 

I. $. Tis the right of the Reſpondent, to deny fny thing 
that is not driven up to Evidence. R. p, 66. --- | 

| C. Tis 
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©. *Tis our Right then to deny an Argument to be good,ſo 
long as we have a clear i»/tance againſt it. 
| ? S. You ſeem fo kind as not to undertake to-prove. that 
an Erring Ghurch adheres to Tradition, if it be true lags 
Tradition, and that it adhere to-it wholly and ſolely, Ih. © 
C. *Tis no kindneſs, Sir, but abſolute xeceſity, I cannot un- 
dertake to prove what I know can never be proved. 
1. $. Do not you mean by 7radztion, ſuch an one as is built 
upon lrving Voice and Praftice? Ib. 
; C. I mean a Tradition coming down wwvariably from the 
- Apeſtles, build it on what you pleaſe, or can, for me. I 
thought you had meant by it /zving Yoice and Pradtice, and 
RO know not well what you mean by its being hilt on 
them. | Fn 
1, $. Then you quit your own Rule, by requiring men ſhould 
adhere tothe other wholly and ſolely, and admit that a Church 
adbering to.ſuch a Rule, is not an erring Church. 1b. . 

- C. This is wonderful indeed ! The /ater I admit, and have 
promiſed, that when you ſhew us ſuch a Church, we will be 
of her Communion, and yet not grant her 1rfa/ib/e, A. p.26. 
But how do I quit our own Rule, - or require men to adhere to 
ſuch 7radition wholly and ſolely ? Is it in fayi uy do not 
err that adhere to it, on-ſuppaſition they 4 they have 
it2 Whata pleaſant Invention was this > When you are 
ſure of ſuch a Tradition, beſides Scripture, tell us of it, and 
we will embrace it willingly,-as you were told before, 4. 
þ+ 2.0. I IP 

It ſeems very odd to me, in the mean time, that men 
ſhould call us Hereticks----and yet prove their own Infalibi- 
lity by an Argument ; which, if it prove any thing to pur- 
poſe, muſt prove that no man -who hath been taught the 
Faith, can err from it, and ſtill withal confeſs that whole 
Churches may err. A. p. 26. | 

1.S. How do you ſhew our 4rgwmert muſt prove this ab- 
ſurd Pofition & R. p. 67. | 


C.I 
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' C. I fay not it mf? imply , but if it prove any thing to. 
purpoſe : For if it prove not this, forme may forget or alter 
their yeſterday's Faith. 

T.$. Our Temet is, that though not owe /rrgle man can err 
while he adheres to our Rule, yet even ſome particular 
Churches may leave off adhering to it, and fo err in Faith. 
R. p. 67. pk. Oh "a Y 

E How came you then to charge me ſo furiouſly with 
falfifying » Was not your Argument brought to prove, that 
Traditionary Chriſtians could not innovate 12 Faith 2 When 
could they not mmnevate £ Whilſt they hold to 7radition, 
fay you. And was not this it I faid you undertook to make 
our” elſewhere 2 And do not you now confeſs *twas the 
fame 2? Surely you do, when you ſay they might err by /ca- 
ving it. Yet then your Argument muſt prove-this abſurd 

tion, as you call it, or it proves nothing to = 
Ebrif# and his Apoſtles taught one and the fame Dofarine, 
Alterations, 'tis certain, have been made in this Dodrige ; - and 
therefore withour diſpute fore have believed and taught o- 
therwiſe than men were at firſt taught, Sc. 4. p. 26,27, 

.$. Some particular Churches may err in Fanh, 13, 

E. You are ther to ſhew what ſpecial Priviledge the 
Church-of Rome hath above all other Churches that ſhe cannot 
err. Youſay, they of that Church believe the fame to day 
they did yeſterday, and fo upwards We bid prove it. 
You tell us, if follow thns Rate, they could never err in 
Faith. But did they follow this Rale £ You fay they did. 
And if we will not believe it, there's an end on't. 4. p. 27. 

Hs is built on ſome few of your wifi Fall uations 
R. p. 68. : 

F If men will believe you, there's an end on't again. 

F $. Where did we ever wav 4 words [ if ho fobow'd 
#his Rule }} for 2 proof that Id the ſame, Gc. 26. 
> C. You brought thoſe wordsas aft Iwtroduttionto your P roof, 
which amounts to-no IG or your Church's _ 
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the did follow it. And what ſay you more, I pray?- Yes, fay 
you, ſhe.could not innovate. Why could ſhe not 2 If ſhe 
could, ſhe muſt either forge?, or through malice alter it. Why 
not ſo, or ſome- other way alter the Faith You fay you need 
not prove that men had always Memories, &'c. What's all 
this, but to ſay, your Church has men of good Memories and 
little Malice» And fo if we believe you, {till there's an end 
on't. 


The Fourth Dialogue. | 


ES. OU Proteſtants give us only a general Latituds 
| Y »arian Rule, common to all the Herefies in the 
World. L. p.25. 
' C. Scripture us our Rule, and it is and ought to be the com 
mon Rule to Ap, even:to Hereticks, though they miferably a- 
buſe- it, and though I could tell you too of ZZereticks that 
truſted more to: your Rule than to ows. A p. 27. | 
 #J.S. Pray, Sir, uſe my words; I faid a common Rule to 
them and you. R. p..7t. | 

C. Your words were no more, : but common to af/ the Here- 
fies in the World. Indeed for Herefies I ſaid” Fereticks, be- 
cauſe though Scripture ought to be a' Rule to Heretiohs, 
| Whereby they may corre their. Errors ; yet ſounds it ill to 
fay,. as you do, that it is a Rw/e to-all the Eerefies or Errors 
in the World, But let it be (as you will have it) common to 
Hereticks and 2/s. I begin to hope by thus, that you count 
T5no Hereticks. : eas RD” 

I. S. Can that be zraly a Rule, which they dire them- 
ſelves by, and yet warp into Error e 1b; | 
 C. It may be truly a Rule, yea and the only true Rule of 
Faith, though they who pretend. to- diref}. themſelves. by is, 
err. And they warp into Error, whilſt, pretending tobe de- 
xefted by it, they dire themſelves too much, and- are nat 
eirefled by it alone. LS. 
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7. $. The Socinians will fay the ſame of you. 2, 
C. I can eaſily believe they may. But zruth depends not 
; on thisor that man'sfaying his or that. 
_ 7.S. How then ſhakkthis Quarrel be decided? 7b. 
©, If. no way now, yet by Him who gave the Rule, and 
will at laſt Judge us according to it. In the mean time, 
= Church hasdone what it could to decide it, and hath given 
it for us. | 
Z.S$. How can an indifferent man, ſeeking for Faith by your 
Rule, be ſatisfied they abuſe it more than you £ 7B. 
C. By unpartially conſidering the Ru/e, and comparing the 
' Doftrines with it. | 
7. $. "Tis manifeſt you diſagree .in the ſexſe of Scripture. 
R. þ. 70. 
Fa Suppoſe we do. FT 
7. $. What's the Way toarrive at the ſenſe of it ? 76. 
 C. Humble and dibgent attendance to it in the uſe of all 
good helps we can. | "Po WOW 
7. S. Certainly the interpreting it. 76. 
C. interpreting is the ſearching for, and conjefuring at the 
fenſe of it by thoſe helps... 
1. S. Interpretation is Giving or Aſſigning to Words their 
ſenſe. \ Rp. 71, _ | 4 14 
C. Words had their fignifcation given them in their firſt 
invention, and admit of alterations by «ſe and cuſtom. - No 
Interpreter gives the Words their ſenſe, but ſearcheth to find it 
out, and dec/areth what he finds. = 
7. $. Do not you accept that /exſe of Scripture which: your 
private Judgment conceives to be. truly the meaning, and 
they. in like manner, as they apprehend it ought to be zxter- 
preted 2 Ib. | | 
C. What they do, I know not. We having conſider'd well 
of all things which we know of to be confider'd, muſt needs 
accept of the meaning which we judge to be true. And tru» 


ly whatever a man miay be faid 'to accept , I think. no 
| man 
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man can frljeve what himſelf Judgeth mot” to be tree. 

7. S: it not fome clearer Zight m you, muſt jufifie you 

for "7 them to be miſetable Abaſers of Scripture. 78. 
C. We uſurp not to our felves a Servrian power of jadg- 

ing others, and therefore need nothing ro ju/tjffe us for Joing 
what we do not. 'That we fay is this, that: Hereticts, who- 
ever are ſo,going about to ſupport their Errors by the Seriprure, 
do abuſe it. All the Fudgment we challenge t Flere 
ticks in particular, is no more bat n to 
diſcern tor ' pur ſe#ves by the beſt meanJ\ve"em uſe, whoſe 
Do@rine is rrae, whoſe falſe, that we may know which = 
chuſe, and which to avozd. This we muſt do fc thr 
Light that God hath given us, #nd by t wry be 
we think our own Do@rine true, we mult needs think theirs 
falſe; and as long as we do ſo, ſhun it. _ Which of us judgeth 
zruly, we leave to the Fardgment of God. - 

7. S. Your own Interpreration of \t is; beyondat{Evalion, 
_ that which differences you from them, and ſo tis your pecaviar 

or (pecifick Rule of Faith. BR. p. 9%; 

C. It differences us from , but not ove Rule of Faith 
from theirs, iftheirs be Scripture : - neither is ir our Rulr of _ 
a7 ar our —_— Fig 1) 

Z.S. Do they who abeaſc it, o it out of W/ F > tb, 

C.- exten ewe or pine j 4 

E $. Dothey ufe their endeavour to underſtand it? B.- 

C. Neither know T rh. . -- 

7. S. The fault conſiſts in pitching upor had for their Rate, 
which is indeed: w Rode at all. RR. ppyt 

C. That follows not, a thouſand things may” dceafion a 
wiftuterpretation of the trne Rule by forne, thd neither 4 NOT 
I can certainly fay ths or that was it. 

I.$. Your Rule miraculoofly ' makes Light and Darkneſs 
conſiſtent, Chrift and Beliaf'very good friends. L = a5. 
C. God give you repentance of this Blaſphemy. A, p. 2.8. 

' £8. Your Ruleequally patronizing 'true Fatth-a d Hereſt, 

| 
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I had reaſon to afficm, that it inferred thoſe Hlaſphemous Prope- 


C. If you will thus add Blaſpheny to Blaſpheny, I cannot 


help it. Doth the Scriptpre indeed patronize Truth and Here- 
fee, or can it do both ? Thu alove you know is our Rule. 
T. $. This being my Charge, it was manifeſtly your Duty 


to ſhew it does not, and that only. true Faith can be grounded. 


on Scripture givers interpreted. 1b. 
You chrg 6 


C. You c ak eſperately, and it concerns: you to make 


Your; c or to- retreat betimes. Scripture-is-the- 
Word of God, on which no Error cart be gromnded, howloever- 
it be interpreted. If men will make their own x retation 


the xround, Error. enough may indeed be built on that, but 


none on Seripture. This is (as your ſelf) fay, the Generical | 


Rule we give. And thu you lay 


that is," patrouizeth true. Faith 
and Belial. 1 wiſh you may well <:ſcharge your {elf of all this, 


k-coneeras you not a lictle: - 


ain 1s conmon to all Herefes, 


Herefie, reconcileth Chriſt 


[.'$. Tonly mentionthe Blaſphemy, while Iam charghng you : 


—_— le HR 


chay _ with blaſphemous wards, firſt 10 acknowledge them 
OOH Ss: => to; fay,, you were charging, us with = 


will ot: ſerye your -turn,, when pow; pe 


Flaphet, who never utter'd' any rung like at, neither gave - 


you the kaſt accalion to utter it. - 


f, $. The Difference. conſtituting ing your Prateftant: Rule, as: 


diſtinguſh'd from that of moſt abominable Herez#ks,can only - 


be (way own. Fud gown or others of my fide, thus or thus: inter- 
prev the Lets of Ber 
'rhere it will and muſt end at laſt... L: p.:26 


ure] and mk yn way. you will, . 


G. Who can expett leſs, but that. where men pretend to Js: | 


falibilir ans Yang. faculd ſhould allo pretend to 4#now-what is our Rule 
| better t 


es, poor falib/e creatures do? 4. . 28. 


.S. We take Au gt that you will havo us bee - 


lieve you before our 0wn evident Reaſon,. Re p..74- : 
C, 


4 


25 © ar” 
"_ 
Ly 
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C. I believe you. A | | 
7. $. You aſſure us plain Scripture 18, your Rule, that is; (as 

appears by your Diſcourſe) as you are ſuch a kind of Prote- 
ftant, Tb: | . —_ 

. C. As Tam a Proteſtant, and a Member of the Church of 

England. | : ES ofa 

LS. Plain, in what Points. R.p.75.. wn0ntl ,. 

C. In all Points neceflary to Salvation(laranam ent .. 
T.S. To whom? 1b. © Sys 28d 300 2I 27 
C. To all that are capable of u ding>plain'words 

and ſenſe, | | 7 e050) 7 

1. S. By what kind of light? 7b. | 

C. By the ſame whereby other Boakaxare plain, as far as 
concerns the Lzteral ſenſe of the words anfyentences. 

T. S. Experience tells us, : That Scriprare is not plain, even 
in the higheft Points of Faith; ſince many follow tt, arid 'yet 
go aſtray. 46. OE 

C. They go aſtray, not by fo/lowing it, but by endeavours 
ing to.make it follow them, .. ROE IC 

7. $. If itbeſo plain, all your »ſeful helps are needleſs. - 7b. 

'C: How plaindo you mean 2 The a Child's Leſſon be plain, 

yet needs he uſeful helps tolearn'it.” | NY RIGTET.. 

1. S. Scripture conceiv'd by you to be plain, can never be 
made out by you to be abſolutely certain. 1b. | 

C. It is enough for us.tobe morally certain of plain Scripture. 

f. S. Socinians proceed upon Scripture, plain to them, as their 
Rale,; and yet err: 16; 0 ha be gg 422 414 
_C. *Tis plain they. err, by not adhering to plain Scripture, 
: but to their own »atural Reaſon, wherewith they uſe all their 
Art to make the Scriptare agree,contrary to the moſt plain and 
obvious ſenſe of the words, The Interpretation of Scriptare by 
any Set of- People,” Romaniſts or others, is extrinſecal to the 
Rute,and noconflitutive difference of it,as you imagine. A.p.28. 
. TS. Still Scriptare as interpretable by your ſebves is your 

particular Rule, and not Serve” adr to it. 16. ; 


C. Scr fo 
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C. Scripture as interpretable is not extrinſecal to our Rule, 
but is indeed our Rule ; yet is the interpretation of it extrinſe- 
cal to it, which is that I faid. | __— 

7. S. *Tis your own Interpretation we laid was your Rule. 1b, 
, C. Wefay 'tis not, and (according to you) it cannot be, who 


fay that Scripture as interpretable is our Rule. T hope the inter- 


retation of a'thing, and the thing znterpretable are not one, 
1.8. Is not"the Seyſeof Scripture your Faith £ R, 76. 
.  C.-Itis materzally, that which we believe. 


7. S. Is not that eſſentially your particular Rule of Faith, 


that gives you'yUur Particular. Faith > 1b. 

C. What's ali this Cloud of Words for 2 We have no particu- 
lar:Rule or Faith objefively taken, but that which was ordain'd 
of God for the common Rule and Faith of all Chriſtians. 

Z $S. Muſt I mind'you again, that it is the very eſſence (as I 

may fay):or nature of [rterpretation-to give you the ſenſe of 
the wordsof Scripture;whichinour caſe is your Faith. 7b. 
. . C. You. imay fay as:you pleaſe, ſo you ſpeak to be.under- 
ſtood, But. that's not-always your deſign, elfe would you 
ſpeak a little. plainer. How- often muſt I mind you, That the 
Scripture alone is our Rw/e-,. by underſtanding whereof we 
learn what to believe. The Zxterpretation of it (the eſſence 
whereof you talk of) is our ſearching for, and diſcovering of 
the ſexſe,. and ſo our Learning to underſtand it, and not our 
Rule: x 


1. S. Venture boldly to declare what is your particular- 


Rule, DTS 
C. Our Rule in General is the Word of God; in particular (if 


ou Will needs have it ſo) and in contradiſtintion to your Rule - 
of Scripture and Tradition, or Tradition only, *tis the ſame Word 
written, or the Scripture only. And as difterenced from both 
Romaniſts and other Fereticks and Sefartes, it is the fame Scri-- 
pture ſtill, plainly delivering a ſenſe own'd and declared by the 


Primitive Church of Chriſt in the Three Creeds, Four firft Ge- 
neral Councils, and. Farmony of the Fathers.,-4. p.28. 


LS. 


| E732) 6. 
I.'S. Sinec oo uſe to be Effertral, whether are theſ; 
. wards [ows'd and declared, 8c.) at all efſential or not > 7b. - : 


C. To our Rule 1 ſuppoſe you mean. I fay they are not ; 
and fo you have loft a no Dilconrſe, Þ. 77» 78. 


© Z:8. Wanot,fince, if you be orthodox, you ought to have a 
Rule eſſentially diftini from that of Fkereticks and _— 
what is this Eſſential different Rule of your's. | 
C. I know. no ſuch thing, - 2s that the Qs 
ticks ought. to have ſeveral Rules eſſential | 
Theſe may differ each from other in " 
in the Rule, tho in the interpreting oFenay Gl ' 


Thus have endeavours (novxrhtanding the o many Squibs 
you have ——_ _ _— 0 ſcare": to 2race 
of Regen. An ; renter park of: your 

part of your 

- —— Eo be ſo for me. . For. Gould | 
1 follow your me Farcy over hedges, and 
would lead-me, I ſhould too well de. 


© trendy beſo row, | 


